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DS:	Good morning.  My name is Dimakatso Shongwe from the University Durban-Westville, Documentation Centre, Oral History Project, called "Voices of Resistance."  Today we're interviewing Mr George Naicker, at his home in Phoenix.   Thank you Mr George Naicker and welcome.


GN:	Thank you ma'am.  Thank you for coming and interviewing me.  I think people like us who are the grassroots people, besides other people, need to be interviewed because they are the ones who really kept the struggle going at the grassroots.


DS:	Thank you.


GN:	And to correct, my name is Munsami Govindsamy Naicker, commonly known as George Naicker, you spell M-u-n-s-a-m-i, G-o-v-i-n-d-s-a-m-y Naicker.


DS:	Okay.  Is it okay if I call you George? 


GN:	That’s fine, that’s fine.


DS:	George, would you like to tell us a little bit about yourself, where and when you were born?


GN:	Okay.  I was born at Mount Edgecombe, a sugar estate run by the Natal Estates, on the 20th July 1944.  It was a slum-like barracks, they called it a barracks under which we lived, and we had communal toilets and a very unkept environment, by the sugar barons. They were only interested in our labour, and I saw the atrocities that go with that kind of cruelty that was shown by the sugar barons, and the tyrants at that time.  It was the Indian community who were, in fact, making the sugar industry a success story in this part of South Africa, that was Natal at that time.


DS:	Okay.  Just to go back a little bit, would you like to tell us where your parents were born, were they born here in South Africa?


GN:	My parents were not born in India.  My grandparents,


	both grandparents from my mother's side and my father's


	side were original 1860 pioneers. The correct history of 


	heir’s is not nown to me, but I know my mother’s family


	settled at a place called Tongaat Section, in Tongaat	


	which was one of the estates of the then known sugar


	company known as the Tongaat Sugar Company and they


	worked for the mill, which was at a place called Maidstone


	in Tongaat.


	My grandparents from my father’s side, settled at Natal


	Estates, Mount Edgecombe, and they were also indentured


	Labourers; and my father was born at Mount Edgecombe,


	Natal Estates; and my mother was born at Tongaat.


DS:	So where did you finally settle, at the Sugar Industry?


GN:	Through marriage, like all the communities, I think that when a woman marries she comes and settles with the husband, at the place of their residence and that so happened to be Mount Edgecombe.  So that was a permanent residence of my mother and father, but my grandfather played a very important role to preserve the culture and the religion, the Hindu religion, of the Saivites. South Indians are Saivites by nature.


DS:	Okay.


GN:	Now we are generalised as Hindus, which is not a correct word, in my opinion.  So my grandfather was part of a temple, one of the oldest temples in Mount Edgecombe that is known as the Sri M Perumal Temple Society, which was established in, officially established, in 1875 at Mount Edgecombe, and he played an important role, he was a committee member, that constructed the temple.  Thereafter, my mother became a very - I lost my father at a very young age, I was about one year five months.  My father died on the 24th December 1945, and my mother took a leading role - she never married throughout her life because that was the culture of the Indian community that they never remarry once the spouse is dead, whichever, either way.


DS:	Did you have siblings?


GN:	Yes, I have six sisters and we are two brothers. I am the youngest of all the siblings.


DS:	Okay.


GN:	And my mother took over the role of the father and mother and she worked for a meagre wage of about £1. 10s, at that time.


DS:	Where did she work?


GN:	She worked on the golf course at Mount Edgecombe.  It was a privileged place for the white people; it was a sporting facility.  She used to take care of the green, where the putting is actually done, and she worked all her life from that tender age when she lost her husband until she retired for a very - and practically most of us, including ourselves, they lived in abject poverty and I want the majority of this country to know, that it is the black majority, that people like Mbongeni Ngema and any other  such-thinking person that we achieved everything through corruption and everything else is not true; that we worked very, very hard, side by side with the African people with mutual respect and love; and sharing in their hardships and our hardships; there was that kind of a love.


DS:	Okay, George.  If I may ask why your father died?


GN:	Because of the conditions; the unhealthy conditions that was prevailing at that time.  Because of the pollution, they should burn sugar-cane, and always you would see the black soot hovering over our heads; settling on our washing; settling in the meals; and at the same time - the mill was next door to us, all that used to burn and settle in our homes and yards and grounds.  You could see the black soot, you know that burnt sugar-cane?


DS:	Yes.


GN:	Settling on that, and then he developed tuberculosis; from


	there it advanced into pleurisy; and yes, he became very,


	very ill. I think the environment and the toilet	conditions,


	we had this communal toilet conditions which was so


	unkept; and we had drainage systems which was all the bad


	washings; and all that flowed in an open drainage system,


	which also impacted on the health of our people.  So we


	lived under a slum-like condition, and it wasn’t an easy life


	from the time our grandparents came in 1860 until about


	1970’s, when they started removing the people and


	building better homes at a different location.


DS:	Okay. Would you like to tell us about your early days of schooling?  Where was your first school.


GN:	Again, schooling was a very, very important part of the development of the Indian community.  Our parents and our grandparents saw the importance of education; and what they did was from the time they arrived in this country; they had what they called vernacular schools. If you were a Tamilian, under a tree they would teach you - [interruption].


DS:	Can you hold for a minute.


TAPE SWITCHED OFF


ON RESUMPTION


DS:	We are back, can you continue.


GN:	Okay, thank you.  As I was saying, under the trees, they would build shelters out of sack and conduct vernacular school because most of our people who came from India, they had education in their own languages because as you will know through history, India was already advanced, about nearly five thousand years culturally and educationally.  So they kept that generation of people who were born from this - out of the off-springs of 1860 educationally, because they did things like maths and all in our culture.  Maths was a very advanced subject at that time and so they kept the language and education alive.  The colonialists, the British colonialists, didn’t afford us any type of English education, but there were mission schools, missionaries who gave some kind of an English tuition to our people.


DS:	Okay.


GN:	Right, and our grandparents and their offspring, like our fathers and all, saw the importance of the English language. It is an international language, and they started talking about it, and they started empowering themselves. And people who finished their indenture were free to go and buy land.  So what they did, people like the Moonsamys, M-o-o-n-s-a-m-ys in Inanda; like people like M L Sultan saw the importance of education; and they wanted to invest in it and thus - [interruption].


DS:	Can I ask you, like what do you mean when you say people who finished their indentured?


GN:	See, when they were brought to this country as sugar-cane plantation workers - because the British people were running India at that time, the Viceroy of India, under the appointment of the monarchy of Britain, they saw the importance of bringing Indians to this country.  So they brought them, and they started this whole thing. What was your question again, sorry?


DS:	Like what were - I was asking you to explain what you mean by finishing their indenture.


GN:	Okay, sorry. I digressed, I’m sorry. It was a five-year contract.  After five-year contract; indenture means five-year contract between the employer and the employee.


DS:	Okay.


GN:	After which, they were able to choose to - or cancel the contract and go and settle elsewhere and become whatever they wanted to become, like usually farmers and work at the factories.


DS:	Okay.


GN:	Right.  Or continue serving the slave masters; I will call them slave-masters, that is the sugar barons; and continue living on their property; and continue working the sugar industry; after the five years.  So your contractual obliga-tion ends at the five-year period.


DS:	Okay.  Right, can we pause?  Okay we are back.  Can you go back and tell us about education, especially about you.


GN:	Okay.  Education then, our parents got together, I want to make this very significant point. People were earning v e r y, v e r y little money.  Our ancestors, our parents, our grandfathers made a big sacrifice by donating, whoever had land, donating free land, where the government of the day pumped half money into construction and the rest of the money came out from the ordinary, hard-working field-workers of the sugar-cane fields and the other farmers, people who worked in the factory, they contributed financially, although they couldn’t afford that, and the government was not prepared, it was no longer the Natal Government it was a separate government, was not prepared to hand education like all the white children were getting.


	And worse was even for the African child, where besides the mission school, they never had any formal structures built by those governments to educate the black children.  Which was a sin, and I personally couldn’t - because of the poverty and limited space, there was a Mount Edgecombe Primary School, which is now a private school, it became a secondary school, then it became a private school. Because my mother was very, very poor, certain well-to-do children from the community like the sirdars, sirdars were the people who were controlling the power with the white people, they were very cruel people too, they sold our people to the white people, because for their comforts, right, and those people who did top class jobs, who were like clerks and doing important jobs, their children got education, without a problem, and they were admitted.  And my mother tried and tried, I couldn’t get - I was about 11-years old when I saw all these things, then my sister was married and she was living in Isnembe and my brother-in-law was working for the Tongaat Sugar Company, then I had to go and start my education at Isnembe Primary School. I started straightaway Standard One, then I got a double promotion, those days if you are okay, I came out first, so they gave me a double promotion then I became Standard Three. Then I was pining for home, and I came home to Mount Edgecombe then I went to what they call William Arthur Campbell School at Columbia Estate, Mount Edgecombe.  That was built also -by the labourers. They conducted folk dances; music functions; various activities to raise funds to build that school.  Also the William A Campbell family, who were the owners of the Natal Estate Sugar Mill, contributed certain amount of money, but a lot of money came out from the sugar-cane labourers that worked on their estates.  Right I was going to that school, then I studied - I was there for two years, and after that I came to the Mount Edgecombe Primary School, where I completed my Standard Six education.


DS:	Okay.


GN:	That was an external exam, just like matric today.


DS:	Ja, what year was that?


GN:	That was 1959, alright and I did very, very well there, and Five Roses gave me a Bursary.  I never had shoes at that time, and I had only one pair of outfit and I used to go to school without shoes, and the way our parents were treated and all by the sugar guys made me a very, very angry person.  The system made me very, very angry.  In other words, I was politically and socially activated at that tender age about ten, eleven-year old.


DS:	Would you like to talk about those atrocities, which took place in the sugar industries?


GN:	Yes.  For instance during the 1860’s and 1870’s - our  people, because of the unhealthy conditions prevailing in the barracks, it was known as sugar mill barracks, people were getting sick, and they were working up to sixteen hours a day in the sugar mill without any over-time, and what happens a lot of people would suffer from dysentery, constipation, diarrhoea because they used to drink dam water, unpurified water also, and what they will do - there was, I believe, a kind of a mill driven by horses, sometime mechanically driven by horses or human beings, to crush sugar-cane.  So what they will do, if a person for instance stayed away from work and because of illness not because of truancy or trying to duck from work, it was because of illness - what these sugar barons’ cohorts, I’ll use the word cohorts, the white people together with the sirdars will chain this poor person to er, that thing and they will, they used to call it kormanam, the Indians by nature used to wear, like how the Zulu people wear that [interruption].


DS:	Okay, hides.


GN:	Yes, they used to use a cloth and the Tamil word is kormanam or - that’s what they should call it, hey?  What, loincloth?


DS:	Okay.


GN:	Right, translated it means loincloth, right.  So, they should put sugar water on them, there was always flies, mosquitoes because of the prevailing condition, and the flies should make a - you know in sugar water - what flies can do?


DS:	Ja, ja.


GN:	So, they should go through that inhumane, undignified


	punishment and they used to use people, the African


	people I believe, to cause division, to whip these people


	with sjamboks and what have you.


DS:	They used the African people to - [interruption].


GN:	Yes, and the time came when the African people refused to do that - [interruption].


DS:	They’re doing this to Indians?


GN:	The bosses were using them.


DS:	Okay.


GN:	See they were gullible and uneducated, and it was their way of causing division amongst the people, but the love for them never - this thing, but time came when the Africans refused to do that, then they used the Indians to do that and when the Indians saw this, then the whites did it themselves and in 1870 I believe, the first uprising long before Mahatma Gandhi, a political uprising started at Mount Edgecombe, and whereby everybody downed their tools, and they gave the sugar barons an ultimatum, "stop your cruelty."  A lot of them wanted to go back to India, and they had to stop.  But that was not ... because the white people enjoyed the superiority and they believed they’re Gods’ gift to the humans, they continued. They would come and abuse our females, a beautiful female if they want it, whether she was married or unmarried - these were told to me by my parents and grandparents who I lived with over a coal fire during winter time, or evening sojourn under a tree by the temple; they would tell us that if they wanted our pretty women; they will have them at any cost.  And our poor men, at times, committed suicide, and women committed suicide because, culturally, it was against the Hindu belief that no other person -their body is a sanctified body once they marry, and no person, even can touch you or, for instance like that.  Once you are married, only one person can touch you and that is your husband or vice versa.  So people committed suicide and a lot of people left the country and went away because of that type of atrocities, and making them to work for long hours with punishment and all that.


DS:	Okay.  So let’s - I just want to find out the sirdars, who


	became the sirdars, basically?  What made like - do they,


	are the people like the chiefs of the - I don’t know... - .


GN:	See, the white man always used poverty and social  standing and the caste system, of that day.


DS:	Okay.


GN:	Just like amongst the African community, we are the,  certain kind of a caste system, amongst Zulus undermining the Xhosa’s, similarly in the Indian 	community that kind of things, like the Naickers were higher, my wife was a Pillay, they were one of the lowest of the low rung in our caste system.  They were looked upon ... we couldn’t even marry people of that caliber - and whoever attained top positions were these Naidoos, Naickers, Govenders, and they are the ones who had all the top positions, in the sugar industry.  And they wanted - the white man knew how to divide us successfully, so he used it in India, the same caste system, and he used the same caste system in this country.


DS:	Okay.


GN:	So that’s how the division took place.  By nature Indians


	are very wonderful people, majority of them, in the sugar


	industry. Olny these people who were holding positions of


	power were the ones who sold us down the drain.  Any


	dirty work the white man wanted them to do abuse or 


	hatever, for instance getting the women too for the white


	people, these are the fellows who did it.


DS:	Okay.


GN:	And at a later age, when I was of age, I challenged them and I fought them, against that.


DS:	Okay.  Let’s go back to where you were like, Standard Six, after you completed your Standard Six. 


GN:	Right.  I got, Five Roses gave me, I think at that time, it was in pounds, about £15 bursary per year, and I had to go to Verulam High, and I had to take a train - that was the nearest. Mr Simon David was the principal, one of the foremost educationists, who stood for the education of the Indian people at that time, not really education of the Indian people, I think also for the African people and he was the president of the NITS, Natal Indian Teachers' Society, at that time and who stood as a beacon, fighting the government, he and Dr AD Lazarus was also a foremost educationist, he became the first - one of the great principals of Sastri College that produced one of our highest, learned people at that period of time.


DS:	Okay.


GN:	Which produced lawyers like IC Meer, who was banned for, who was the longest banned person in this country, husband of Professor Fatima Meer, for 42-years.  He was the longest banned person, so that’s the kind of calibre of people we got.


DS:	Okay.  Then at Verulam what...? 


GN:	Right.  At Verulam - so I had to take a train, jump off there’s another - from my home to there, at Mount Edgecombe station was about say one and a half kilos from Verulam station to Mount Edgecombe I mean, Verulam High was the only school that was available to the north coast children from Tongaat and home, Mount Edgecombe, Avoca, so it was another three miles walk to that school.


DS:	Okay.


GN:	So I went to Standard Seven.  I completed my Standard Seven successfully.  The next year for some reason or what, we had a lot of difficulties, I couldn’t get train fares, I couldn’t get proper uniform, that £15 was not enough for my books and what have you, and I couldn’t get any other financial assistance and the next year I went into Standard Eight - for some reason Five Roses didn’t want to renew the bursary, so my mother couldn’t make it, and 1960’s my sisters were young and a lot of them weren’t married, and marriage was another important sacred thing within our community, and nobody will interact with a man for instance in the 1950’s, 1940’s, 1960’s like how we interact today, kissing openly and holding hands, that doesn’t happen.  It will be arranged like how the Zulu culture is, parents will arrange marriages.  It was very sacred and that is why we have marriages lasting a whole lifetime, people who are married for 70 years, 80 years.  I’m digressing, but it comes to mind - so it was a lot of similarities between the culture of the African people and I was for instance, ancestor worship and all that.  So finally let’s go back to the school.  My mother couldn’t cope and all the families were very, very poor, at that time.  Very few - in the sixties very few rich Indians were there, except these people from the business class people, who came as passenger Indians like the Muslims and the Gujerati-speaking people.  Nobody could help me because everybody was working for very little wages, so finally I couldn’t cope I told my mother, “I can’t manage it”.  So my school career came to an end, but my ambition was if somebody could help me I wanted to become a lawyer, and that was my ambition because, I was very good at debates at school, and I always had a very challenging character, challenging the sugar barons, who were doing wrong things against our people.


DS:	How did the teachers view you when you were challenging the sugar, what was happening at the sugar barracks?


GN:	Alright. One particular incident comes to mind. You know, our Indian people and even our African people, when they see an ordinary white guy too, they were compelled to take off the hat or the cap they were using, and they used to bow down to them, and it really angered me.  It angered me to an extent that I was exploding inside. I reckon why should we do those things to these people.


DS:	How old were you at this time?


GN:	I was about fourteen, fifteen years old when this awakening started in me.  And I was about fifteen years old when I really was incensed by certain incidents that happened at that time.  Our children who completed their school they were young they couldn’t afford a higher education, the parents were living there, they were committed to the sugar industry, the sell-outs called the sidars and the clerks of that time worked in conjunction with the - a manager, he was one of the worst tyrants, he was known as Mr Beasley. He was a compound manager, who was in charge of all the compounds and the barracks’ of the sugar industry.  There were so many estates that he was in charge.  He used to treat us with disrespect, and with no compassion as if we were dirt. So we used to have a big festival at Mount Edgecombe where people from throughout, Hindus, Indian people from throughout the compounds and the Transvaal mostly, the majority of the Indians was settled at KwaZulu-Natal and a small minority was in the Transvaal. There you get the great Amma Naidoo, who were great people of the Transvaal Indian Congress and the African National Congress, and they served this country well in the freedom struggle.  


DS:	I asked you a question - [interruption]


GN:	I go blank.


DS:	The incident you know, you were still telling me about the incident.


GN:	Ja, so it was on a Friday night.  What they used to do, because the children are walking outside, they used to arrest them as trespassers, but the parents are living there at that time; there was not much townships like Chatsworth, there was Clairwood, there was Cato Manor, there was small towns where all the children couldn’t go and live under twenty-one maybe over twenty-one, they were unmarried, they used to arrest them and charge them for trespassing.  Nice, decent children who had a lot of respect for themselves and other people and it incensed me, yet white children... after marriage, used to live with the parents at the Natal Estates Mount Edgecombe and their children could come and go and do whatever they pleased.  So we used to have this Mount Edgecombe festival. On that Friday night, we know they will come and victimise these poor children who are walking out of the mill and they won’t even employ them and when their parents ask them, they will say no to them, then the parents will ask them, "How can we live with that?" Because we believed in a joint family system just like the Africans, we believed in the joint family so we can’t live without them.  So that particular night, no before that when I was fifteen, with other younger children who would like-thinking persons, we were in an agitated state and we formed a group of people.  We told them, "tonight if anybody arrested..." we saw the thing happening over the years and we told,... any, we should call them the amantshingilana.


DS:	The Ama...?


GN:	Amantshingilana.  The estate guards, we should call them amantshingilana.  It was a derogatory word, so we reckon we’ll teach these amantshingilana.  So near the temple that the big festival - that is the Sri M Perumal Temple, there were stalls, they always built, I don’t know if you’ll remember the stalls, rows and rows of stalls where people will come and sell their wares and it was a very - more than 50, 60 000, 	70 000 people will converge to that festival dedicated to Lord Vishnu’s marriage to his consort. Right, Radha, alright?  He got married to Radha, so that was a celebration of that occasion.  It is important because it’s a very important thing because Lord Vishnu represents the trinity in our Hindu religion, Brahma, Vishnu and Sivan. So that is our Godhead.  So we packed stones behind the barracks walls and we had people at - we had communal lightings electricity, at that stage.  What we did, we had stones because if they were going to arrest our boys, we are politically thinking now, we reckon we’re not going to allow them to be arrested, and when they came for them, the amantshingilans got a hiding of their lives.


DS:	That time?


GN:	Ja.


DS:	What year was it?


GN:	It could be, I think 1960.


DS:	1960?


GN:	Ja.


DS:	Okay.


GN:	Ja 1960, ‘60 Ja. ‘60, ‘61.


DS:	Okay.


GN:	Right.  And my nickname, I was known as, because I took part in a play called Sheriff’s Kitchen at my school, I was the butler.  It was a story about Robin Hood invading the King’s palace and Sheriff was in charge of the kitchen, so I was butler in it, so they nicknamed me Butler because I took the part of a butler.


DS:	Okay.


GN:	So, up ‘til today some of them call me the same name.


DS:	Butler?


GN:	Ja.  And what happened is somebody inadvertently mentioned my name and another person called Danny, he was our group, we’re known as the “Down Barracks Boys’. You see there was so many divisions in the barracks, there was Dam Barracks, Morrison Barracks, Down Barracks, Temple Barracks - [interruption].


DS:	What was the difference, why?


GN:	Because the locality where we were.


DS:	Oh okay, alright.


GN:	It was a very big barracks, so the locality to identify if we had gang wars or fights... there was no gang wars sorry, fighting about who is a better gang, there were fair-fighting but no knife-fighting to control the turf, who is the rascals there in the town right, so we gave them a good hiding and my name was mentioned and this Danny.  So on that Monday morning, I think I was still in Verulam High at that time, so I... in the morning they sent two of the amantshingilans to come and arrest me.


DS:	These amantshingilans, were they white people?


GN:	No.  One Indian and one African.  They never had white amantshingilans, at that time.


DS:	Okay.


GN:	Right, so I refused to go to them, I told them that, "I’m going to school, you can’t arrest me because I’m under age, you have no right to." I was politically awake, I was reading a lot of books about Mahatma Gandhi, I was reading books about the Natal Indian Congress, I was reading the papers of the time, like The Graphic, The Leader, The Post, The Drum.  Drum was a very political, had a big political influence, great writers came out from the Drum magazine.


DS:	Okay.


GN:	And The Post, The Graphic and The Leader and so, I told them, "you can’t arrest me, I’m going to school and I’m coming back in the afternoon, we’ll come and see your boss not our boss.  Don’t tell your boss wants us to come."  That is Mr Beasley.  So we went, after school we went there, then we see, it was about 2 o’clock in the afternoon, and that’s the time they change shifts at the mill.  People were going in to work at 2 o’clock in the afternoon, some people were coming out because the sugar mill was crushing; during crushing period they have three shifts.


DS:	Okay.


GN:	Right.  So I went to this Mr Beasley’s office and I see these sell-outs, these Indian sell-outs who are sirdars and clerks, they’re gloating, “these are the two fellows who hit our night-watchmen.”  We told them, "how do you know that we are the ones?" That our names was mentioned.  I reckon ja, so much of people we could have been speaking, we could have been speaking, because we don’t want to admit that we gave them the hiding of their lives. I mean we must get away from this thing.  We spoke white lies and we told them "Hey, it wasn’t us."  Then he didn’t want to offer us a seat, I pulled the - there was two chairs there, I pulled the chair, I sat, I dared him and I told Danny, "You sit."  And Danny sat. He reckoned, "Get out of the chair." I reckoned, “See, you invited us in to your office, if you don’t have the courtesy of giving us - I am not like my parents and my grandparents who suffered under your tyranny.  Today you are going to know who we are."  Then he reckoned, "We’re going to charge you for trespassing." I reckon, "unfortunately, you can’t charge us for trespassing, we are not of age and if you do so" - the actual word I used, I told him "anybody who takes me to the police station - I know people who are lawyers from the Natal Indian Congress and they will come and fight free of charge for me."  Because at that time the Natal Indian Congress was one of the most respected organisation throughout the world for fighting for human rights in this country.  And some of them knew me because I interacted with them when they called meetings and all and I spoke to them, right, and I told him, the actual word I told him, "If you take me to court I’ll make sure that I, - ladies used to use - I’m sorry - if I can use this word, bloomers.


DS:	Okay.


GN:	Their underwear was known as bloomers. I reckon  "You’ll have to sell your wife’s bloomers to win the case."


DS:	Can we pause?


END OF TAPE 1A


RESUMPTION ON TAPE 1B


DS:	We are back.  You were still telling us about that incident.


GN:	Ja.  So our people who were coming out of the work, they were very impressed the way, for the first time, somebody from the Indian community stood up to this cruel, tyrannical, power that white people was holding.  And I told this white man, "In future the issue of Mount Edgecombe will change." Because I was politically awakened by that.


DS:	Okay.


GN:	I was quite old and as I said, it was earlier that I was reading books about Mahatma Gandhi, the Natal Indian Congress and another great influence in my life was Dr Martin Luther King.


DS:	Okay.


GN:	One of the most important women that really influenced


	me was Dr Kesavelu Goonam.  She was the first Indian


	person to be educated and then become a doctor.  She was


	also the first person who, with a sari, challenged the


	authority and got her rights.  And she was also the first


	Indian woman who smoked in public.  Right?  Her daughter, 


	fortunately, is Dr Chetty, what Chetty?  She’s Vanitha


	Chetty, ja. Vanitha Chetty, she’s a lecturer at UDW, right.


	 So these people played a very influential part and the


	poverty; the cruelty of the white cololnialists at that time


	influenced my political thinking and also through


	newspapers and Mahatma Gandhi and Martin Luther King.


DS:	Okay.


GN:	And Chief Albert Luthuli. I started reading about his greatness, and it was during that period that


	we got the first African, in 1962 was it? He got the Nobel Peace Prize and he was the President of the African National Congress and I started reading about the Treason Trials and I attended whenever there were meetings called, political meetings, I started attending those meetings and I was influenced because - I'm answering your question? 


DS:	Ja. You are.


GN:	Right, tht’s how I was influenced and when I came out of that white man’s office, Mr Beasley’s office, what happened, there was an applause; applauding by our people, which shocked the white man. When I looked at him, he was embarrassed, you could see he’s gone red, and one person told me, his name was, we used to call him Short Manie, because he was short he was a Tough soccerite, so he told me, "Naina”, that means my son translated, your grandfather me - he was the first generation off-spring of the indentured labour, late Mr Short Manie.  
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	So he said, "You are the first Indian together with the Danny guy..." because Danny didn’t waste time too. He gave them, left, right and centre.  He was a very brave fellow. He reckon, “You gave them pongasaatham parsaatham. Ponagasaatham parsaatham is when we cook this pongasaatham parsaatham, we boil white rice with milk over an open fire as a thanksgiving to God to say that without you we won't have this nourishment. It is a thanksgiving, we must during our prayer when it’s coming, which is known as Puratassi or during that period, P-u-r-a-t-a-s-s-i is a worship, one month abstention from meat, sex, alcohol, cigarettes, where we dedicate our life to our God. 


DS:	Okay.


GN:	So, these people were very, very influenced, and a lot of


	people’s attitude from then onwards towards the white


	people – they no more was calling them Baas or Boss, a lot


	of them started calling them Mister, and a lot of them 


	demanded. We influenced them after that. Then we formed a 


	small – Mount Edgecombe Youth League, and they made me 


DS:	Okay.  If I may ask, by this time you are no longer at High School?


GN:	No.


DS:	You were no longer in High School?


GN:	No.


DS:	Okay.


GN:	Because just after, no, just after this incident -[interrup-tion]


DS:	Oh ja, this incident I remember you said earlier you were from Verulam -[interruption].


GN:	Ja.  It happened during the - I think it happened 1960 ja, when I was still at school and after that, we formed the Youth League and we started influencing people to stand up for what is right.  We reckon it’s a long time, "we are ashamed of you for submitting to such indignity by these white people."  


DS:	Okay.


GN:	And they started forgetting the word although some people adhered to that, they were scared, I can understand that, a lot of them started addressing them Mister and a lot of them started demanding from them to call us Mister too, and the word like "boy",  "Mary" they should call our mother’s Mary, and we told them to stand against that word Mary, Black Sam. I don’t know if you remember they should call us Black Sam; derogatory words; Coolie, Kaffir. We encouraged our youngsters not to use that word.  Our grandparents - you see, it was not a word that was commonly used by our Indian community.  We never liked that word that kaffir, or in the same manner we didn’t like the word Coolie.


DS:	Okay.


GN:	So we discouraged that, and we told them to stand up against it. I think our people, from that incident, changed a lot.  They started respecting the youth a lot because we were standing up to all that was happening was wrong.


DS:	Okay.  So tell me about your school-leaving, after  Standard 8, what did you do and - ?


GN:	To get job at that time was very, very difficult and usually people got jobs in the sugar industry.


DS:	Okay.


GN:	And the sugar industry didn’t employ me because the boss, the so-called boss called Mr Beasley was there and he would never employ me, so I never tried to go and look for a job.  So, I used to go and work in the sugar-cane fields, you see when I was younger, about ten - because my mother was earning so little money, myself, my sisters and my brother we used to go to Isnembe, where my sister was living during the school holiday, I was still out of school at the age of ten.


DS:	Okay.


GN:	Right, we used to go and work in the sugar-cane fields.  What we should do put manure; weed; plant sugar cane for one shilling a day.  We worked six days a week for six shillings; that was slave wages.  So I continued doing that while I started work - school in Isnembe I did that also and I continued.  And after that I think, in 1962, my first work I got at the South African Sugar Association, you know an experiment station.


DS:	Okay.


GN:	’62 or ’63.


DS:	You worked there as?


GN:	I worked in the department of agronomy.  The experiment station mainly studied the sugar industry. So I worked there, and the way the whites treated us there too, I used to challenge them. They didn't like me, because they used to use words like Coolie. I challenged them because they were educated doctors and all that, they expected us to - calling them Baas I couldn’t stand it, I challenged them, they got rid of me, they fired me.  Because labour laws weren't protecting us at that time, right. There weren’t even, you know, unions or such like. Then from there I went to Beacon Sugar Sweet Factory, where Billy Nair and them were. They had one of the biggest strikes during this time, the union strikes there. Beacon was known as the - prior to that, known as the Durban Sweet Factory.  So I worked there for the time being and then when the union came, I was then more politicised. And from there, I was a wanderer, then I worked at what’s it, Bata Shoes, I was a dispatch clerk, various types of jobs I did and... because wherever I go I challenged the white people and they would fire me.  For instance like, like in the latter part - in the ‘80’s, I didn’t go to work on June 16th, on May Day, I was a political activist by then.  We would - [interruption].


DS:	Did you join a political organisation, other than forming [interruption]


GN:	Ja.  In the 1980’s, see prior to the Natal Indian Congress and the Transvaal Indian Congress was perceived as an elitist political grouping. Even the ANC. Only certain people participated in it, and it wasn’t a grassroots organisation.  So, the so-called cabal from the Natal Indian Congress saw an opportunity during the ‘70’s - they came and formed the Phoenix Working Committee, a civic organization, a front for the Natal Indian Congress.


DS:	Okay.


GN:	Right.  And they were doing the political work.  And also, at a later stage, we formed the Durban Housing Action Committee, which was an umbrella body for the then Durban City Council where Umlazi, KwaMashu were excluded under the Bantustan Policy, of being part of Durban, the Separate Development Amenities Act and all those things.  So that’s where we - so my political career started in the ‘80’s when I realised it was moving.


DS:	By this time were you married?


GN:	Ja, I was.


DS:	Okay.


GN:	I was. And I lost my job because I didn’t go to work on the 16th of June and I didn't go on 1st of May, I was too busy going to rally's, political functions and all because if it was an Indian child that was killed or Indian children that were killed we would have stayed away, and then by that time what happened our Indians who were Congress, by nature until 1960 they have slowly co-opted through creations of the Local Affairs Committee known as LAC, which was a toothless body that was incorporated into municipalities.  And in 1960, the South African Indian council was formed and the Coloured Representative Council was formed.  Then the grand plan of apartheid came into operation.  Right, what happened from then really influenced me because by now I was politically very conscious, but we didn’t have a political body, if it was a grassroots body at that time, like how it was during Mahatma Gandhi’ time; how it was during Monty Naicker’s time; Yusuf Dadoo’s time, a grassroots body, where masses of people took part in the thing, I would have been in the political organisation in the ‘60’s.  So during that lull in my life, I didn't take active participation but whenever the meetings were called, I was there.  So after the 1976 Soweto uprising, I didn’t know who were these people that comprised the Natal Indian Congress or the ANC, although I knew it was a banned organisation, the papers were talking about an underground cell, how to get hold of them, I was lost in the political wilderness.  Right, so in the ‘70’s, because I was working for a government department, because of the uprising, I worked in the South African Railways.


DS:	Okay.


GN:	I was not allowed to affiliate myself - [interruption] 


DS:   To trade unions?


GN:	Trade union, any political organisations.  So what happened is, I was still in the wilderness politically, but my blood was still, because I saw the right and wrong of the system and it was crying out for some kind of participation and I used to talk to my wife and my children.


DS:	Why, you say anyway that you were working for government that is why you were no longer an activist.


GN:	Ja.  And so in the 1980’s I was still working for the government, then I reckoned that I can’t stand still and watch things going wrong, so an activist of the Natal Indian Congress, just before the Tricameral system, 1983 he came first to my house and he spoke about the Phoenix Working Committee, and I reckon this is what our job is.  We're challenging the city council on issues, that’s the time there was a big drought, after that there was big drought, we challenged the council for that, then I reckon I want to come to you to one of your meetings. For the first time somebody came to us and said there is an organisation that is doing something which is to my view, was a decent political work.  So I reckon, I really need to join them, I reckon I’m not going to be worried, although I’m working for the government, I’m going to get involved because they were talking about bread and butter issues as a civic organization.  There was poverty, there was so much unhappiness because they brought us from a settled area like Redhill, like Malacca Road, settled communities were broken down to create towns like Chatsworth, satellite cities like Phoenix, and gang wars were the norm in those days, because the people came from different backgrounds, and they wanted to control the turf like what I told you those days in the barracks, what we used to do.  They wanted to come and control the turf in Phoenix. So different gangs and different units were formed, and I reckon this is not good for our culture.  We were never a people of gangsterism; we were always a people of peace-loving because we always will not fight violence with violence and they reckon no, I must get involved because there is suffering, because their houses were unaffordable and the conditions prevailing, at that time, in Phoenix was very, very bad.  So I got involved.  From then, after that I joined the Natal Indian Congress, and we used to go and protest at meetings when Rajbansi or Pat Poovalingam, all the sell-outs, JN Reddy. In my own district, in Mount Edgecombe, during the 1984 elections, when we challenged Dr JN Reddy, who stood for the Solidarity Party.  He instigated my own people to assault me and they through us out - Praveen Gordhan was there, Ela Gandhi was there, Sharm Maharaj was there, quite a few people from the Natal Indian Congress, Paul David, one of the six guys that was in the Consulate at that time, the British Consulate in the ‘80’s that was hey? Ja.  George Sewpersadh, all these people were there and they threw us out of the Mount Edgecombe Temple Hall, because we were telling them the truth, this JN Reddy and them, from 1960 they had been selling us; Amichand Rajbansi and PR Pather and the Kajees, they had been selling us out - although at one time, they were members of the Natal Indian Congress.  So, I was awake with my open eyes, I politicised my family, everybody participated in whichever march that was held, there were marches upon marches that was held under the UDF, under the Mass Democratic Movement, Natal Indian Congress, Durban Housing Action Committee, I would address meetings, I would instigate and agitate people for mass action.


DS:	So did police ever harassed you?


GN:	Yes, in a subtle way. They were after the big frys, they wanted to suppress people like Professor Jerry Coovadia,


	like Dr Farouk Meer, who were big names, like Praveen Gordhan, like Billy Nair, some other names that I’m forgetful of - I think Billy Nair was in prison at that time, not Billy Nair somebody else, I’m confusing myself.  Right, and the leadership of the Natal Indian Congress especially, they were involved in, they were holding senior positions in the UDF, you know what’s the UDF?


DS:  United Democratic Front.


GN:	United Democratic Front.  And for instance, they bombed Professor Jerry Coovadia's house in 1987, and myself and my wife; they were so traumatised, myself and my wife – we know they may come and strike, we know it was the Security Branch that did that and we were the other activists from Phoenix like Peggy, Yunis, these two ladies and Ravin Singh, Jace Murugase – we all went and the house was bombed and we went and stayed in that house and made sure we give them protection and comfort.  At this stage, two or three very important people who did things for the sake of liberation was Jerry Coovadia, the late RD Naidoo, he would tell that Security Branch, "I’m a communist you can do whatever you feel."  Because communism was banned in this country.  He wore a beard, but he was one of the greatest sons amongst the Indian community and brave sons, and there was many like him.  And Jerry Coovadia, Farouk Meer, they are being side-lined today, people who stood up.  A lot of our people from the Natal Indian Congress, who stood up, were counted, are being side-lined today.  I don’t know if a reverse is taking place.  What makes me scared that, for instance America was founded with the word Liberty that everybody, every person is born equal.  The Constitution of America was founded on those words.  Similarly, the Freedom Charter was founded on similar words saying, "South Africa..." in one of the clauses it says, "South Africa will belong to all who live in it, and there will be peace and security for all." And that was what my guiding lantern, that was my light, that Freedom Charter. And today, as a minority I’m very sceptical about that.  Although my heart lies within the ANC, I will vote till I die for the ANC, I will not change allegiance, but I think the call that was made in 1955, is not by the majority of the blacks, the people who are the ruling class and the business class are not only side-lining the Indian minority, they’re also side-lining the black majority, and they’re in a limbo, from 1994 nothing has changed that is tangible, that we can be proud of and most of all, black, Indian, white, who were involved in the struggle fought for some kind of a sunshine on the horizon and we are still not realising it.  Only the rich oligarchy they call them the oligarchy hey?, the rich oligarchy, politically and economically are enjoying the fruits of our struggle.


DS:	Okay.  Just to go back a little.  We were still  talking about the ‘80’s before you talk about the [interruption].  


GN:	I'm running astray but you're - [interruption]


DS:	Ja, ja, fine. I asked you that were you ever - [interrup-tion].


GN:	Ja, ja right.  From 1984 when we demonstrated outside the polling booths, people like Rajbansi’s people, we don’t know, all those participants, the sell-outs will phone the cops and get the Security Branch and the special units that was formed, to come and arrest us, right?  All of our important leaders will be locked up, people like us would be warned and let off after a couple of hours.


DS:	Were you ever arrested?


GN:	Yes, on many, many occasions.


DS:	Okay.


GN:	I was also assaulted and brutalised by them, and one such occasion was, I think it was in 1990, we had a big protest about housing because the then apartheid city council told us, after five years all those houses which were built on rental will be sold to the tenants, but it was a great plan of apartheid to drain the lifeblood of our people, to ask them after about nearly twenty years, they still didn’t sell those houses.  And we went with a couple of busloads there, under the auspices of 	the Phoenix Working Committee and the Durban Housing Action Committee and we protested there, and the security guards and the SAP tear-gassed us and assaulted us.  Right, I was rushed by ambulance to Osindidwini Hospital in Verulam.  Another guy, he’s a teacher, Noel Chellan, he was shot by the cops 


	for protesting in a peaceful manner and we wanted to do a sit-in at the Phoenix branch office of the housing department, we wanted to do a sit-in to ask them to lower our rentals, to sell these houses, and to lower our rents, because people were in arrears then, their lights were getting cut, evictions were the order of the day; people where do they go when they are evicted?  They took them out from a place where they were rooted in that community, like Riverside, Durban North. Where do the people go, there is no land available and people can’t afford, they can’t even get a land to rebuild, so that was that.  But the Natal Indian Congress played a very pivotal role in forming the UDF, and without them, a lot of political activism, and the Transvaal Indian Congress.  We played a very pivotal role during the ‘80’s. That was the final thrust against the Apartheid Regime in this country.  The 1980’s where people, when they implemented divide and rule very, very successfully, where they created the Bantustans and allowed them to misappropriate Bantustan money, which was allocated to the upliftment of the black people and similarly, created the house of delegoat or the HOD system, I call it the house of Dilly Goats, and the CRC, the house of Assembly, House of Representatives for the coloured people, and they were getting bribed by the government and keep prolonging the attainment of freedom in this country, by using the systems.  That was a very shameful period in our history, our Indian people who collaborated, like the  Rajbansis, the JN Reddys, like the Asha Devis, his wife and the Kisten Rajoos of the time, collaborated and prolonged freedom in this country.


DS:	You said earlier on, you were arrested on several  occasions.


GN:	Right.  At the demonstrations. I couldn’t give you a particular time, but detained for a few hours, warned for after few hours but I wasn’t in prison.


DS:	Okay.


GN:	Right, because they saw me as a small fry but they didn’t know most of the legwork, people like the grassroots people who did the real challenging, who did the real work, people who stayed all night planning action against the city council.  Our idea was to make the city council of Durban ungovernable, right, and make the institutions at schools, instigate children to demand 16th June must be a public holiday.  Ask the children to get equal education via our networks, we had our networks we should use certain students, we formed youth leagues to do this kind of work.


DS:	Ja I remember earlier on in our discussion you said you stole books to - .


GN:	Yes, then another important person then... there was a principals forum with democratically people who were aligned to the Congress Movement, who were holding position of power in this forum.  Sonny Singh, who was in exile, he had to go into exile because the, he was a member of the Natal Indian Congress, who became a great leader in exile, he was a Commissar of the ANC, he was in the underground of Umkhonto we Sizwe, he came back, when he was released he came to this country, he worked with us in Phoenix. He took Phoenix because it was poverty- ridden and because the close proximity of Bambayi, Inanda, KwaMashu; he started politicising people because education was unequal.  There was Bantu education, there was Indian education, Coloured education and that was the fields that we fought to equalise.  So we had public meetings attained under the banner of Natal Indian Congress, under the banner of the Durban Housing Action Committee, we’ll have housing action against the city council at City Hallar] where I will address the meeting and various other people will address; at Natal University which was a seat of liberalism right, like Dr Mike Suttcliff, who is the manager of Ethekwini Municipality, he worked with us, and he was a good person and he worked with our Congresses like people like Sbu Ndaebele, like Jeff Radebe, Nkosazana Zuma, people like that worked with us, the Natal Indian Congress, and we gave them platforms, where they didn’t have platforms, like Terror Lekota, Mosioua Lekota we gave the platforms at our meetings so that they can give the message, in an indirect way, for the ANC.  Because they were cadres, they ran the cells, and they kept some of our activists away from the cells because they didn’t want us, the less that we knew, the underground cells, the better for everybody.  We had to do a job on ground, challenge the authority come what may, if we got arrested, if we got killed that was fine; tear-gassed that’s fine; getting wounded that’s fine; so we did all that.  So, we saw this internal revolution as a more important, the most important, last onslaught against the Apartheid Regime.  And in 1989, for instance, I’m to be corrected - the dates I don’t know, the Mass Democratic Movement was formed because the UDF was banned, so we formed another organisation called the Mass Democratic Movement, again, people from all 


	Congresses, people from everywhere formed this and we had marches upon marches against the Labour Relations Act and what have you, the atrocities in the Middle-east, when America played a role dividing the Arab nations there, and today, they’re playing like the Big Brother kind, Big  Good Brother, George Bush. So we protested against all those things, and we had massive people from the townships, ordinary people, the grassroots people, taking part in it.


DS:	Okay.  If  - [interruption]


GN:	Unfortunately, majority of the Indians, through fear of the Political Regime, that is the Nationalist Party, through co-option and separation via the Separate Immunities Act and the Group Areas Act, what they did is they polarised us into different groupings, and in the ‘60’s they started what they called the Swart Gevaar tactics.


DS:	Okay.  Would you like to talk about that?


GN:	Swart Gevaar. I don’t know how you pronounce it in Afrikaans. 


DS:  Gevaar.


GN:	Gevaar. It was to vilify the ANC and all the other Congress Movements, especially the black congresses, especially the black people, like Nelson Mandela and all those people who were in jail, and those people like Oliver Tambo or the Mbekis to vilify their names and the ANC especially because, the ANC she was the leader that lead the rest of the - in my 	personal view - lead the freedom struggle during the ‘80’s and the ‘70’s because they became THE organisation.  So, question again?


DS:	Can we pause?	We are back.


GN:	So swart gevaar translated into English is "black is dangerous."


DS:	Okay.


GN:	Right.  And by forming the local at first committees and the South African Indian Council, I’m talking about a particular community and the CRC, the Coloured Representative Council.   What they started doing is co-opting Indian people into the laager of the Afrikaner, and our Indians were always, from Mahatma Gandhi’s time, it was silent and unspoken by nature every Indian was a congressite.  He  was a congress person, he or she, because that was the only political organization, at that time, until the sell-outs came out, the Rajbansis and the Pat Poovalingams and JN Reddys and all.  So our Indians and the Bantustan people and the Coloured people started taking crumbs from the Nationalist Regime right, the top brass became richer, their businesses expanded, they got more than one land, they got - that’s the history, the James Commission will talk about Rajbansi, you can go into the archives, it talks a lot about how he enriched himself.  And many of them like the JN Reddys and all, who enriched themselves by participation and the masses were left, they were given a better housing, there was a political, social engineering during that period where the minorities like, where the minorities were given better housing - we lived in jondolos like - not so bad like the African people, we lived in tin-shanties, right, like in Riverside; like in Newfarm, which is in Unit 15; in Happy Valley, it’s in Merebank; Jacobs; where a lot of political activists strong like Billy Nair and Moonsamy Moomsamy, they came up from that and they stood and they did a lot of sabotage in the 1960’s under the realm of Umkhonto we Sizwe.  So, this political co-option that created better facilities for the Indian community, we got better schools from 1984 onwards, because instead of the white man doing the job he used our cowards, the political prostitutes to do the work and still kept the African majority out of education, the economic growth of them, or of finding proper jobs.  When the job reservation was lifted, it was the Indians and the Coloured who were first given the privilege because through this co-option - and that is the truth of the matter, and we never had say in that matter, and people took opportunity of those things and in that way, politically and socially they were taken, as I said earlier, into the laager of the Afrikaner.  And that is why today, our - there is a mindset that the white man is better, which is the truth, and but a lot of them don’t know the struggle through devious means or what the Nationalist Party did now because they painted the ANC because of the bombings, most of the bombings the ANC’s policy for bombings was to only target government institutions, not the ordinary citizens.  But the government, through it's security network, killed innocent lives and blamed the ANC and demonised them, or the PAC, and demonised them, and demonised our Indian leaders; in that way.  And by Indian leaders, I mean those people who fought for freedom and truth in this country.


DS:	So if I may ask by this time, did you consider joining the armed struggle?


GN:	See, what they did was, because I think I had a family, right, and my political - by then I got a good hiding at - 1989 we had that resistance - fighting against Separate Amenities Act at Addington Beach.  The Mass Democratic Movement, we went there by our thousands and we swam the beach and we asked them to now arrest us and lock us up, which the police couldn’t do because we were so many thousands.  Simultaneously, just after that we went and demanded treatment at Addington Hospital, and we got it.  And then it became, they started treating people of colour there and after that the Separate Amenities Act was amended, slowly. So these white people didn’t give it on a platter as they say, that FW de Klerk did us a favour and negotiated with the ANC, which is not true.  In the 1985 - because South Africa, the Nationalist Regime, was so heavily indebted to the World Bank and the International Monetary Fund to fight apartheid they were spending, I believe, up to R4-million on the borders of each country like Swaziland, Namibia, if you totalled  - [interruption] 


DS:  	Mozambique, Zimbabwe.


GN:  Ja, I believe about R4-million and so as I say, the ANC was doing it's work, political work, and they told the World Bank - by then the boycott in this country was flourishing and in South Africa the White Regime in this country was feeling the crunch of it and people like Desmond Tutu, my hero, were the people, in the absence of an internal thing, like Dr Allan Boesak and many other people.  Unfortunately the Muslim religion and the Christian religion amongst the white, certain groupings played a pivotal role in the freedom struggle but unfortunately the Indian community, by then, were brain-washed by the people.  They never even spoke politics, they never participated in politics, they thought it was a black – by black, I mean in the sense – African - and the white people, except the few - a couple of  hundred activists that really continued the struggle that was left by Mahatma Gandhi.  So the 1989 was a very pivotal thing because we turned history and just after that we went to Curries Fountain and even unbanned, unilaterally unbanned, the UDF.  And we told the UDF - and that’s where the killing of political activists, and Operation Vula was planned right?  They kept us out of the underground, your question is - there was important chow for ungovernability, above ground.  And they couldn’t take everybody out, and I had a wife and children.


DS:	Okay.


GN:	Right, and some of them with wife and children made sacrifices, and by the time I was injured, I had spine injuries and all that, because of so much of beatings I got previously and I got kicked at in 1989, - [interruption].


DS:	Is it 1990 or - [interruption].


GN:	1989.  I think 1989 that thing that we had at the beach I think it’s 1989.


DS:	Okay.


GN:	Right, and because some white people protested especially one lecturer from Dr Mike Sutcliffe’s - he was lecturing in the department of Planning and Architecture I think, so they assaulted me when I protested against that and these guys booted me and now I had to be in hospital you know during that period.  Again during the 1989 elections here in unit 13, the voting station was there and  -


END TAPE 1B


RESUMPTION ON TAPE 2A


DS:	We are back.  George can we re-cap a little on the issues of 1989, about the Tricameral elections?


GN:	Ja.  That’s when, I don’t know if the State of Emergency were in operation.  Was it in operation, State of Emergen-cy?  Ja, and we had to do like anti-Tricameral elections, undercover.  The police were there, the security branch were always there, the hoodlums of the Tricameral participants were there with their guns threatening us, whenever we were putting posters, throwing pamphlets into people's yards and post boxes not to vote, because we know the Tricameral system was used to keep the status quo of the Apartheid Regime alive and running. And it was hindering progress towards freedom and democracy, and we were prepared to pay any price, just like Nelson Mandela at his trial he said, "Even death."  And most of us I know, as activists, were prepared to pay that price.  And during the protest, when the election started at the North Coast Grounds, that is unit 13, I remember we were protesting peacefully with placards, although there was such harsh and cruel laws that we can’t do it, we dared the police and we stayed within.  It was a resistance against the regulation that we mustn’t be within certain metres from the polling booths, but we were there, then here comes the police vans, carted us, took us to the police station for detention, and they warned us after a couple of hours and they sent us away.  And similarly it happened in 1987 at Baldeo Dookie’s house, he was the then Minister of Housing, so again I was detained with Dr Yusuf Vawda, who is a director of the Law Clinic, at UDW.  He was a political activist of the Natal Indian Congress and the ANC and he did a lot of civic work with me.  We were detained at the Greenwood Park Police Station, and the police abused us there again, and after a lot of threats and all, finally they knew that they had no case against us, it was a peaceful protest, we were fighting against rents, against houses which were not being sold, which was about fifteen, sixteen years old, which could have been sold to us, and things like that, and the high rentals and the evictions that our people were facing, and we were fighting on those issues, and we were prepared to pay for it.


DS:	Okay. 


GN:	And also we went to JN Reddy's house. I couldn’t remember which year precisely it’s either ’88 or ’89, then he was the Chairman of the council of the House of Delegates council. He wrenched power from Rajbansi, and we were there very, very early in the morning, or was it evening because of my sugar I am a bit – not, and he came out with his pyjamas and we went with busloads of people from Merebank, Chatsworth, people from KwaMashu, Umlazi, Phoenix, Tongaat, wherever there was council houses. We raided his house and again police were called and fortunately that time JN Reddy seemed a better person than Rajbansi, he asked the police not to arrest us.  And many other issues on education, we did sit-ins at a rent office in 1990, I was severely bashed and I was rushed to hospital, I think I mentioned it earlier?


DS:	Ja, you did.


GN:	Right, so our main purpose was: "make the system ungovernable", and that was our instructions from the ANC, and we as activists under fronts like the Phoenix Working Committee, Durban Housing Action Committee, UDF and the Natal Indian Congress and all the other formations, the Mass Democratic Movement, made sure that we mobilised and we acted with - we were on the final onslaught against the Regime, the Nationalist Regime.


DS:	So if I may ask what exactly did Tricameral election was all about, what did it meant actually, to the ordinary citizen?


GN:	See the Tricameral system was a non-event from the time in 1983 the Nationalist Government passed the legislation for the Tricameral Parliament.  The ANC and all its frater-nalorganisations were up in arms against it because the majority; the African majority, if I may call it; were not included in that election.  And we demanded, if that kind of election must be held then we need to bring the African majority, unban the African National Congress, the PAC, and all the banned organisations.  So we also started release Mandela Campaign, and we went on a big petition campaign during that 1980’s.  So the Tricameral system was one of the great plans of the Apartheid Regime to tell the minorities that we are the first class citizens of this country, the whites; the Coloureds were the second class citizens; and the Indians were the third class citizens; and the Africans were the fourth class citizens.  But we are giving you a right to our vote but in that vote, the both votes of the Indian and the Coloured people combined, can never out vote the vote of the white assembly.  In other words I think it was I think 4 is to 2 is to 1.  Any major decision that was or is to be taken, will be finally taken by the white people, and these three votes will be outvoted all the time.  So it was wholly a farce and a non-event.  And at the same time, what they were doing that is for the reason of socio-political engineering. Indians and Coloureds lived in slum-like conditions.  They didn’t have very good


	schools.  What the Nationalist Government can do, they gave it to the so-called stooges from the Indian people and Coloured people, who participated in the system, it was a very small minority I think about, in the first election about 16% took part, in that actual voting.  So, it was, to take the minority, through fear tactics, as I spoke earlier, to take them into the laager, that when freedom comes the minorities will be given a little better privileges, the crumbs, which some of our greedy, so-called leaders took, like under the local affairs system that is at local government they were known as Local Affairs Committee or LAC’s and House of Delegates.  So in this way they socialised our people to an extent that they believed the white man was their God and the Coloured people believed the same and thus, and politicised them through fear tactics through the States of Emergency, the Group Areas Act, at The Separate Amenities Act, that people should be racialised. And the most important thing was the political thing that we are not one people that we are a compart-mentalised group of people who had rights of their own, and we shouldn’t be worried about the black people.  And thus they divided it successfully. I am sad that the minority groups in this country - the ANC is doing nothing to undo that oppression and suppression of the mind and brainwashing of their mind that was done by the white minority in this country.  And if the ANC is to do or what they call a non-racial society, which I believe not there in this country at this moment, they must vigorously start doing their work, what the Freedom Charter told us. Let that become our working document again, so the masses will start respecting the ANC because most of our activists


	black and Indian and coloureds and whites are very disillusioned because we feel the ANC has let us down.


DS:	Okay George with the unbanning of the political organisa-tion in 1990 what, how did you feel when that came?


GN:	That was one of my most happiest moment; I never dreamt that I may see it in my life-time; I never dreamt that I may see Nelson Mandela, people like Walter Sisulu, and all our people who were our political leadership; that we read about, heard about but never had the opportunity of seeing. I think that was one of the crowning moments in my life because I was an impassioned activist.  To me, my family and my life were second to my liberation struggle and when that unbanning took place, I think it crowned everything in my life and it was one of my most happy moments that I couldn’t describe the pleasure and thought-provoking feelings that I had within myself.


DS:	So what you think has lead the National Party Government to negotiate a settlement?


GN:	They had no chance.  You can see throughout history, like India, for instance, when the British people ruled it for years; and right through Africa the colonial powers ruled it and drained the wealth of it for the benefit of the North, the European countries, the Anglo-American countries.  So this government was so indebted to the International Monetary Fund and the World Bank to enforce apartheid on the borders, I believe, I am told, that on each border about R4-million was spent per day, to keep the so-called borders safe from the so-called terrorists of the ANC, PAC and all. Can you repeat the question?


DS:	I asked you about the negotiated settlement, why the National Party - [interruption]


GN:	Okay.  Because, it’s not the Nationalist Party from what I understand like the people, minorities believe was the good boy who called the ANC to negotiation. No.  As early as 1985, we got documentation, whilst they were in exile, we used to get documentations at our doorstep that Nelson Mandela and Oliver Tambo started this negotiation, and they had a mandate from all the formation in the country that this government is owing the International Community so much of money through the sanctions, and we must thank people like Dr Allan Boesak, Archbishop Desmond Tutu, who were strong people on the ground in this country.  Who asked for sanctions, together with the ANC were successful in imposing sanctions, it’s one wing of our struggle, just like the armed struggle; non-governability was another; burning schools was another kind of struggle; boycotts of rents was another struggle.  So the negotiation was started by co-liberation movements because we wanted a peaceful settlement from 1910 when the Union of South Africa was born and always the black majority, very lovingly with hat in their hand always asked for a peaceful settlement.  And we were forced with the armed struggle because circumstances forced us to do that, so this nego-tiations started from 1985 and they had external meetings, Afrikaners went and met people at Harare, the Harare Declaration and all came about, and then the International Community told them no more money for you.  You ne-gotiate, settle this country and let democracy come.  So that’s how the course of the tolerance of our black majority in this country, the oppressed majority, with fine people like Oliver Tambo, Nelson Mandela, Govan Mbeki, Alfred Nzo, Walter Sisulu, Mac Maharaj, people like that are the ones who started the ball rolling and FW de Klerk saw the wisdom in negotiated settlement, whereas the previous Prime Ministers and the Presidents of the Republic of South Africa reckon, never in the white man’s lifetime there will be freedom or democracy in this country.


DS:	Can we pause?


MACHINE SWITCHED OFF


ON RESUMPTION


DS:	We are back. Looking at the negotiated settlement it’s known that it’s a Sunset Clause.  Would you like to expand on the outcome?


GN:	A Sunset Clause was, was what they call a "give and take"


	and although I believe they never got a mandate from the


	oppressed majority, the ANC in their wisdom at the end of


	the day, did it for the sake of the country.  They didn’t


	want this country to go in smoke.  Majority of our people


	were unhappy about the Sunset Clauses, and one or two I


	will mention, one is the Afrikaners who were in control of


	this country were given a chance to hold on to their


	positions, to be in government with the ANC and for a


	period, before the first elections were held in 1994 and the


	[pensions-unclear] in fact the Afrikaners benefited with


	two pensions and for instance, the economy of this country


	was - the ideology that we had about nationalisation of the


	wealth of this country, the land must belong to the people,


	what the Freedom Charter said,  “and the land shall belong


	to the people and the people shall govern and the


	wealth of the country shall  be utilised for the advancement


	of the health, wealth and the housing of the people.”  The


	government gave in to the white people who were


	controlling 83% of our land in this country. And the


	restitution, what they spoke about of land and all, that


	was also part of a deal, restitution of land and the Group 


	Areas Act and I think, a few political minds sold us out


	heavily on especially the wealth of this country still


	remains in the hands of the white minority in this country.


	And today they are colluding with that very people like the


	NNP, the Minority Front who ostracised and treated us like


	dirt in this country, today they are their sleeping partners


	and big business people who paid our people slave wages


	are standing on platform with Nelson Mandela, Thabo


	Mbeki and Cabinet Ministers today, and the majority are


	still starving, there is still kwashiorkor, there is still - the


	medicines are not enough, if you go to the clinics, if


	you go to the hospitals, although there is free treatment at


	clinics, our people don’t get the needed medication and


	the cost of going to a hospital like King Edward now, when


	it was under the old regime, we used to pay R6 and R8,


	today we are paying about R50 just to go to King Edward


	hospital, or Wentworth Hospital.  For instance, Telkom,


	when it was Posts and Telecommunications, when you ask


	for, because through privatisation, which the government is


	denying and which COSATU is on the right path of the


	strike that was held in October 1 and 2002, COSATU and


	The SACP are right they are protecting the interest of the


	majority in this country who are homeless, foodless and


	for instance Aids, the government although there is a


	ruling that the retroviral medication must be given to


	protect the unborn child from the mother if she is HIV


	positive, the government even not respecting a Constitu-tional Court that was so sacredly put into place.  These are the violations of Human Rights that disillusions me, because above the President is the Constitutional Court, it's the High Court and we're supposed to be governed by rule of law in this country.  The very thing, which the Nationalist Government and the Colonialists didn’t practise, the rule of law. We have a Constitution, which is the best in the world but it seems the Constitution is not being protected by the government.


DS:	Would I be right then to say what you fought for, for all of your life it’s not what has come out from negotiations?


GN:	Ja, true.  That’s how I feel and many other people feel that what we fought for is no more realised or hasn’t been realised, and the government has taken a different course and COSATU, SACP, and the masses of the people, I think a statement was made by Thabo Mbeki, "If we don’t take care of the poor, the poor will march against us."  And it is becoming true now, the landless people for instance, and the slow pace the government is running but yet, they find budgets for armaments, which is not necessary, we are not at war in this country.  Whereas that money could have been utilised for the building of the houses for the black majority, who have been left in the cold, and the type of houses that they are building today is a shame.  We never fought, I never pictured that they would be treated, although they paid the highest price in this country, the black majority or shall we call it the African majority, that is I am not including Indians and Coloureds in that when I’m saying that, for political purposes and for realistic purposes, that the types of roads they’re getting, the type of sanitation they’re getting, the type of facilities they get, it is really a shame.  We Indians, Coloureds, whites, we have a very superior quality of lifestyle and a better infrastructure than the black majority, in their own land of origin, that is one of the saddest and unforgivable moments in my life, when I see things like this happening.  And all the politicians that we trusted are now going in to so-called black empowerment, what are they doing for the masses?  They are, they became multi-millionaires overnight, people who were premiers, people who were Cabinet Ministers, holding position of chairmanship in banks and earning a seven digit wages, with enough shares throughout the world, offshore investments, inshore investments at the expense of the majority.  Nobody, nobody, from the rich black, Indian, coloured and the political - politicians from local government, provincial government to national government are doing anything tangible on the ground to really make people become self-sufficient, see the amount of begging on the street corners, who are they?  It is also the African children.  How many years we are in freedom now?


DS:	For about eight years.


GN:	Eight years, and we can’t see those are the children who must be - who did that?  The Nationalist Government did that, and those are the issues not being addressed, and they are being criminalized, and they’re blaming the black majority, the minorities in this country blaming the black majority for all the crimes in this country.  Unfortunately, they constitute the majority population. I think if – I’m taking a thumbsuck, about nearly 11 000 of - 11 million of them go hungry to bed, and four to five million of them are still unemployed and if one has no food what does one do?  Revert to crime.  And it is not only peculiar to the African community, it is peculiar. I live in the poor community like Phoenix - the amount of crime. I have been a PRO of the Phoenix Police Forum and an executive member. Most of the crime committed here is by Indian people.  Why? And those people who are involved in crimes are mostly poverty-stricken people and the rich people, criminals are the ones who put guns in to this black - for the purpose of differentiation, I want to use black and Indian unemployed, lowly-educated people to commit crimes like the hijackings, armed robberies and all that, and the government is not doing anything tangible, instead of spending the money on arms they could have spent money to or employ more personnel to counteract crime in this country, more vehicles. As a person, for instance in Phoenix, at any given time there is only two vehicles for a population that falls under their jurisdiction is about 600 000 for the Phoenix Police station.


DS:	Okay.  Can we pause, I just want to turn the tape.


END TAPE 2A


RESUMPTION ON TAPE 2B


DS:	Alright, I just want to find out your views on TRC, was it necessary for us to have the Truth and Reconcilation Commission in South Africa?  It’s mandate.


GN:	TRC was not also a mandate of the people.  The black majority went under oppression for about 400 years, approximate figure.  And the atrocities committed against, especially, the South African Nation, the black oppressed people, in this respect I mean Indians and coloureds also, was so immeasurable that one of the Sunset Clauses, I believe, was this TRC arrangement, to give criminals who tortured and murdered people like Goniwe and all, like Ahmed Timol and all threw them out of that John Vorster Square, and a lot of them like Lenny Naidoo, he was a Natal Indian Congress activist and he was in exile with this thing – he was killed on the border and to just take those families that suffered the atrocities of colonialism; where the land was stolen; and where they had to slave for a pittance; and where in 1950’s the African people were murdered and buried in the potato fields of Orange Free State.  The second of atrocities was perpetrated at the African people.  They suffered more atrocities than the Indian and the Coloured people.  They were treated worse than the American slaves, as far as I’m concerned, and people like Nelson Mandela, for good cause, they had to go and spend 27 years in jail and our good leaders like Oliver Tambo, Alfred Nzo, Mac Maharaj, what’s his name?  A lot of Indian leaders who went into exile and who served like Billy Nair, like Dr Goonam, people like IC Meer who was the longest banned person in this country, Professor Fatima Meer, like Amma Naidoo from the Transvaal, or Velliamma Moodley, who died in prison, daring the people.  Those things are unforgivable offences. For instance, the 1956 Pass March to the Union buildings, where our women and the men; and the slaughter of 1976; and all the Emergency laws, where all our people vanished into thin air, until today, they can’t be accounted for.  It was one worse than the holocaust of Germany, in my opinion,	because they did it in the name of Christianity, in the name of white supremacy, in the name of saying that we are not humans, that we are not equal, that we are not God’s gift to mankind and this is another sell-out, because the Bantustans via this system, they’re supposed to be tried too because via the system which kept the status quo of Nationalist Regime in power must be, should have been tried also and I think they should have held the Nürenburg type of trial, where they should be tried because it was stated at the United Nations, where India passed a motion that Apartheid is a crime against humanity, and the whole world accepted that.  And it was a Security Council resolution of the United Nations, and who the hell were a few politicians to give way to this tyrants, to these thieves called whites, to these so-called Christians, hypocrites of the religion, who are these few politicians to forgive them? Who is this TRC representing?  You can see how the oppressed people burst out at these TRC hearings, whereas the white people they, nobody showed remorse; they showed no remorse.  For instance, in 1996 when I stood for election right, what happened?  They came out with the slogan "Hang Killers." I told them it was the Nationalist Government, which put a moratorium on hangings and now you’re telling, because the ANC is in power now, "hang Killers". See the double standard, and our people fell for it and they voted for the Nationalist Party.  So the TRC, in my opinion, didn’t do anything good because the white minority who did this cruelty including the participants of the Bantustans; participants of the Tricameral System; that is the Rajbasis, the JN Reddys, Allan Hendrickses, and what is that the fellow's name premier of this – he got bombed now?  All these people never apologised to the majority in this country, that Gerald Morkel and the likes never apologised to the black majority that apartheid was cruel; that it was an oppresive thing; and they didn’t ask for forgiveness, they never went to the TRC and openly said that out of their own volition, they did it to just towindow-dress it.  If FW de Klerk did say something he did it not because he's -  he did it just to calm things down, not because his heart and soul was there.  Ja, people like Rajbansi must account for their action, JN Reddy must account for their action because they propped up the - and although Desmond Tutu was the right person, but what’s the use getting the evidence - for every wrong, we have a criminal justice system in this country. For a wrong deed we are punished.  If I cross the robot, I paid R500 fine the other day.  Why must I commit such an ordinary offence, that offence was created because I was very, very sick, the person who drove me did that, and I was fined R500, whereas a person deliberately murdered us, put us into jail and he’s forgiven so lightly.  I believe in forgiveness but if it is bottom of the heart thing, it must come out of that person’s own volition, not because the TRC asking for it, because at the end of the day I think the black majority like in India, like in South Africa and rest of Africa, are the humble people who are really God’s creation because they always gave the white man an easy break to get away from all the wrongs and the atrocities he committed against the black people of this world.


DS:	Can we pause?


DS:	We are back.  Okay, the issue of reparation, I believe that the TRC has promised reparations for those people who came forth.


GN:	I think it’s a misconception the TRC has promised.  That was a body set up by the Government of the day, the ANC controlled government, and they told the TRC to come with recommendation for reparations.  So at the end of the day the ANC-run government must be held accountable not the TRC.  They don’t control the finances of this country.


DS:	Okay.


GN:	They have made recommendations, it is moving at a snail’s pace. People who were murdered, people who are living in poverty they were promised and you get all the time a newspaper and reports via the electronic media and all that, that people are unhappy to-date how many years since the TRC completed its report?  Four years, it completed its report even our wonderful Archbishop Desmond Tutu is very angered by the fact that the government is not doing enough for reparations.  Land reparations, for instance, I lost land under the Group Areas Act, what they called Newfarm, Mount Edgecombe, now known as Sunford  in Phoenix, I have tendered our application for restitution, restitution is part of reparation also, either you give the land back. I even asked them that - there’s that vacant land still available there, to-date the Land Claims Commission never came back to me.  Just like that.  The most important people are the black people, they were made landless under the 1936 or 1930 land acts, where land was expropriated from the communities and majority of them are living in poverty, they want their land back and the government is going at a slow pace and the government is damaging, like the white people got land for nothing in this country.  The Indian people in this country worked for a pittance, they started off with a £5 a month during the indenture, right? They worked hard and they paid for every property they bought in this country, wherever they settled, after that indenture.  Now you see, because the African majority is not landless because the Indians are a minority and a very passive minority, targets are being made like places like New Glasgow, like Inanda, Redcliffe, Tugela, where people are going and squatting and people, through fear of the majority, are becoming landless.  People who were always there,caring for the black majority.  There were then employer’s they gave them loving care and we lived in harmony, because the government is not taking land that was stolen by the white people and the Indian community is falling as a soft target.  That is a sad state of affairs because our Indian people, historically before 1960, every one of us were aligned to the Congress Movement or the Freedom Movement in this country.  As I said earlier through socialisation and politicisation, the Nationalist Government unfortunately, through fear tactics took us into their laager.  And I’m sad about it, I am unhappy about the behaviour of our Indian and Coloured people, the way they are voting.  As I said the government must do enough work.


DS:	Can we pause?


GN:	And one thing more, if the government doesn’t speed up the land redistribution, I see a Zimbabwe-type of repercussions in this country, and the government must keep to its promises, and it is illegal and illegitimate that most of the land is still in the hands of the white people in this country.


DS:	If I may ask, do you think it’s only the government who supposed to do that or the people who have the land or the economy in their hands should also, you know play a role in terms of... 


GN:	In my opinion - [interruption].


DS:	... distributing.


GN:	In my opinion, there is enough land standing vacant by the white owners.  The government must expropriate land, because that’s what they did during apartheid.  We didn’t give the choice, at least this government is paying them a negotiated settlement, it’s immoral they hold so much of land.  How are we going to become farmers? How are we going to become miners? How are we going to empower ourselves?  How are we going to be owners of this land, which legitimately belong to the black majority, and the government must start  expropriating.  In my opinion they did it, settled communities were taken away and that’s what we fought for and that’s what we were prepared to die for.


DS:	Now we are about to come to the end of our interview, it was a long one, I believe.  I just, in closing - [interrup-tion].


GN:	I hope I’m not the longest?


DS:	Just in closing, how do you view South Africa’s future?


GN:	See, there is a lot of pessimism in the country because the way the government went we went, because as I stated earlier, the top brasses in three tiers of government are becoming richer, once they become politicians, they become connections of big business and they do their dirty business of the big business, and pals get the best jobs, families get the best cabinet positions, if not two members of one family become cabinet ministers which is, in my opinion immoral.  There are a lot of capable people out there who did freedom, who are well educated who can lead this government very nicely into a bright future.  In many respects the government is letting our people down, and I believe that we have a bright future if the government of the day takes heed to the call of people from COSATU;  South African Communist Party, who are the alliance, and especially the youth, who are saying that they are being left out, they are being let down, because the youth, if they get angry there is going to be another kind of revolution in this country, and I fear to see that kind of a revolution in this country.  And the ANC government is not tolerant to its partners, it uses all kinds of subtle threats. For instance, Jeremy Cronin, the Assistant Secretary-General of the South African Communist Party, he was one of the earliest whites to come on to the struggle, and he always believed in non-racialism.  Today because he his criticising the government, the ANC-run government, in a comradely, constructive manner, they call him a racist.  I, as a coun-cillor from 1992 to 1996 in the Durban Central Transitional Council, experienced same from our, when I raised issues about certain issues, for instance, if I raised the issue because I happened to live in Phoenix, then they told me I'm racist.  How can I be racist if I am living in that area and I’m a councillor for that area.  Similarly, the majority must start accepting that minorities will also criticise them, in a constructive way that doesn’t mean racism.  And for everything that if you shout racism then the Indian community can say that every position, like the  ML Sultan Technikon was the hard sweat of an indentured labourer, who never gave one cent to his families but gave it to that institution called ML Sultan, right?  Where Africans didn’t have a institution of technical studies, that institution gave it to them in the 1930’s I think it was formed, and when schools were still under government rule that it for racially divided, Indian principals, progressive-thinking principals who were rallying to the Movement, admitted African children into Indian schools at the wrath of the Nationalist Government, and we activists made sure it happened. For instance, in UDW people like Professor Dasarath Chetty, Kiru Naidoo, Dr Ashwin Desai and many other activists, they stood up as a beacon with ordinary people like us and started in 1986, ’87 during that period, we started the war against the Broederbond that was controlling UDW to make it a non-racial, democratically-run institution, and then that fell under the administration of the House of Delegates and when we asked Rajbansi and the House of Delegates to bring our African and Indian people who are the cleaners and all there, waiters and all, bring them into line with government workers who were entitled to housing subsidies, medical aid and pension schemes.  He refused to do, but he gave it to Gabriel Krog, who was a director and a Broederbonder, I think he was also the rector of the school, wasn’t he?  He was a director of  Education, Indian Education right, they were running Snellers, that family was running Snellers because they were getting kick-backs, we believed, at that time.  Nothing has been proven, but we believed that they were getting kick-backs and they were given contracts at the expense of these poor workers and we started the whole revolution first in Phoenix and we unionised them and today, they are part of the institution of ... you see they are got all the benefits that we fought for.


DS:	So, so in other words, this major thing with ML Sultan and Natal Technikon now it’s called DIT - [interruption].


GN:	I have no problem naming it after great people like Nelson Mandela, Oliver Tambo.  I say ML Sultan who’s a person and maybe he wasn’t a freedom fighter, but education is a nation's best weapon and he, as an indentured labourer gave it. And they shouldn’t have changed that name, because he contributed not only to the Indian education he contributed and there is a lot of institutions like that in this country where the Indians helped.  We are saying, there’s things which are apartheid things like DF Malan Airport and all, those are apartheid institutions, ja, take away those names, give people like Thabo Mbeki, Govan Mbeki, they are our great heroes, but not at the expense of a minority that was there always with the majority in whatever circumstances because our past history teaches us from 1894 when the Natal Indian Congress was formed by Mahatma Gandhi, great people like Dube, Chief Albert Luthuli, all these proud people walked together and if they were living today, I’m sure those things would never happen.  They were not sidelined the people of Indian origin - what I’m trying to say is feel they are being sidelined and affirmative action is not, is a good policy, but the way it is being applied there is no overseer.  The government has got no mechanism to oversee that, that mechanism of affirmative action is being implemented according to the directives of that affirmative action policy.  I think the government must look at it, revisit it and be genuine about it and treat all people equally before the law, and the minorities are feeling that they are not being treated equally.  I am an activist in my community and 99% returnees are saying that.


DS:	Okay.  Thank you.


GN:	But there is democracy, I think we are in the throes of birthpangs, right?  And maybe through this constructive engagement by the people like how we engaged the apartheid state and actions, mass actions, the government will relent, otherwise the people shall govern and the people will change the government of the day, the government which will serve the people and the government which will say, "Amandla" to our people ibuyile Africa, then when we will be ibuyile Africa, we didn’t come yet there, when poverty and the degradation that the majority is suffering is finally - is a real pursuit of the government which will come into power.


DS:	Okay.  Thank you, Mr George Naicker, for your time.


MACHINE SWITCHED OFF 
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