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DS:	Good morning and welcome. My name is Dimagatso 	Shongwe. Today, we are interviewing Mr Srini 	Moodley at the Documentation Centre. Mr 	Moodley, welcome and thank you for allowing us to 	interview you.


SM:	Thank you.


DS:	Mr Moodley, could you please tell us a little bit 	about yourself, where and when you were born?


SM:	I was born in Durban in 1946, on the 29th of 	October.


DS:	Okay were your parents born in South Africa?


SM:	Ja, both of them. My mother was born in Cape Town 	and my father in Durban.


DS:	Okay, your grandparents?


SM:	On my father’s side my grandparents came from India, as indentured labourers. On my mother’s side, my grandmother came from Kimberley. She was the daughter of a mixed marriage between a Sotho woman and Frenchman. And my grandfather on my mother’s side was the son of a passenger Indian, who ran a fruit store in Cape Town.


DS:	So your parents, did they have any formal work or 	education for that matter?


SM:	No, my mother was a housewife. My father started off as a student at the Sastri College and then worked in the Trade Union in those days, and then went on to complete his studies at the University of Natal, and began teaching soon after I was born.


DS:	So how many were you in your family, did you have brothers and sisters?


SM:	Well I have two younger brothers and a baby sister.


DS:	You are the eldest?


SM:	I am the eldest, ja.


DS:	Would you like to tell us about the first day at 	school and move up to high school?


SM:	Oh my. Well, I began my schooling in Merebank at the same school where my father taught and then from there moved to a school in Durban, where my father also taught. And at some point, I felt that no, I couldn’t be at the same school where my father was teaching because it was too - it made me feel too cloistered. So I moved to another school and went on to complete my matric at Sastri College. And then from there went to what was then the University College for Indians, which was at Salisbury Island and was expelled from there in 1967.


DS:	Mr Moodley could you just tell us about the com-munity you lived in before completing your matric?


SM:	Well we lived in an urban community in the centre of Durban; largely  working-class people; a mixture of families that were waiters and mechanics and carpenters and factory workers mainly; in what was then known, what was called, or what still is Wills Road in Durban near the Indian Market. Primarily working-class, a mixture of Indian, African and Coloured people mainly, and White people living round the corner from us. So it was a fairly mixed community in the days when I grew up.


DS:	Okay, there was no problem of social interaction 	between them? 


SM:	Well the only problem with social interaction was with the - between ourselves and mainly the White people, mainly White youngsters that we had fights with.


DS:	Oh, okay. So I just want to take you a little bit 	back. You said earlier on you were excluded from 	the university. Could you tell us a little bit about 	that? Why?


SM:	Well there were a group of us at the university who felt that the university was adopting an authorita-rian attitude, for a start. That basically, they were treating us as though we were still children. We felt that the university was a place at which there will always be enquiry; there will be criticism; there will be in-depth debate; discussion and eagerness to find new solutions to problems. 


	But the administration at the university was 	authoritarian and we sought ways and means to 	expose that. And one of the things we did was I 	participated in the writing of a political satire 	called "Black on White", which exposed the 	problems of racism and ethnicity in South Africa. 	And it – when it performed, it was quite popular. 	And we were subsequently interviewed by the 	newspapers and in the newspapers we referred to 	the university as a glorified high school, which 	didn’t endear us to the authorities. 


	So in 1967, when we got back for the first semester; 	we had just completed doing the play at a 	performance at the Natal University and we were 	having a party on the campus, and the authorities at 	that time didn’t allow students to have parties on 	campuses. And so they called in the police and the 	Security Police and that resulted in an exchange of 	fisty-cuffs between us and some of the police and 	other students, and so six of us were expelled for 	causing a riot on campus.


DS:	Okay, I don’t know whether the interview which you are talking about is the interview that was done by the BBC then because - [interruption]


SM:	No, this was an interview done by the Sunday Tribune, the newspaper the Sunday Tribune.


DS:	Okay. So would you like to tell us about the social setting of the university? The residences and the classes, were they separate or what?


SM:	Well it was an Indian only, so-called Indian 	university, which is something I have always been 	against the notion that there are Indians and there 	are Coloureds and there are Whites, Zulu’s and 	Xhosas, well that kind of ethnicity, I have always 	been against. I have always thought that we are one 	people living in one country. And it didn’t matter 	what language you spoke or what the shape of your 	nose was, but we are all human beings. And that is 	how we should look at the world. Firstly, as human 	beings because we are part of one human race. But 	at that time, because of the obnoxious system of 	Apartheid in this country, we were separated and 	the university was precisely that. 


You know, which surprises me that even doing this interview with you that I see you are only doing it with Indians and I think you know that, that is like living in the past. It is like living in the nineteenth century. You shouldn’t be interviewing Indians only because not only Indians made a contribution to the struggle in this country but all sorts of people. All manner of people made a contribution to the struggle in this country. 


So for me, I don’t see the world in that way. I look upon every person as a human being and I don’t see you by virtue of, you know, what the colour of your skin is or what religion you belong to or what the shape of your nose is or what language you speak. To me it makes no difference. You are just another human being and I think that is how the world should be looking at things. And that is how, I think, your Documentation Centre should also be looking at things. Instead of this sectionalist, ethnic way that they seem to be doing. 


	But in any event, that was the university, so-called 	Indians only. Women in one hostel, men in another 	hostel, and you know, it was as bad as this that men 	had to wear jackets and ties to go to university. 	Women couldn’t wear pants. Their skirts had to be 	below their knees. It was really a cloistering 	atmosphere. It wasn’t designed for true university 	education. Run by a group of Afrikaners, half of 	whom worked for the Security Police, aided and 	abetted by a group of sell-out Indians who licked 	up to the White man every second of the way, 	which made a lot of us very angry at the way in 	which things were happening. And that is why we 	became rebellious.


DS:	Okay would I be right if I say that, that is when you started to be politically active or it started earlier on?


SM:	No, no, no my political activity started when I was 	still in high school. Primarily because my father 	worked with the Communist Party; worked in the 	Trade Unions. So very early in my life I was made 	aware of the political situation. Very early in my 	life I began to realise that what was happening in 	this country was wrong; that it had nothing to do 	with what the real world looked like outside there. 	And so I became active in politics in high school. 	And the first political act that I got involved in was 	to boycott the declaration of the Republic of South 	Africa; that was the very first time I got involved 	in politics; and had been engaged in all kinds of 	activities, at that time, in what was then called the 	Youth Congress.


DS:	Okay, would you like to give us some examples of 	events which you know it affected you?


SM:	Well, as I told you, I lived in Wills Road and in 	1959, the women of Cato Manor were attacking the 	beer halls in Victoria Street, chasing the men out 	of the beer halls because the men were going to 	work and when they finished work they were taking 	their wages and spending it on the beer halls that 	were owned by the government. And the women 	were angry because they wanted the men to come 	home and drink the home-brew. Because, at that 	time, women couldn’t easily find jobs. Particularly 	Black women couldn’t find jobs and the only way 	they could earn a living was to prepare the home-	brew. 


	And so in ’59 there was a major, major strike. And, 	at that time, I was still in primary school but it was 	a day on which I couldn’t go to school. Firstly, 	because of the strike, but also because my one 		brother was not well at all and the doctor had come 	home to see him and we needed medicine urgently. 	So I was sent to go and get the medicine, but I 	couldn’t get to the chemist because the women 	were marching down Berea Road. And when I 	eventually was able to get to the chemist all I saw 	was municipal workers scrubbing the tar and you 	could see the blood because a lot of the women had 	been shot. So it was my first real encounter and 	experience of just how bad things were in this 	country and that people needed to stand up and 	fight against it.


DS:	Okay, what was – I know by then you didn’t develop any perception on the beer hall but as you grew in politics what is your perception on these beer halls?


SM:	Well I mean I, the women were, I believe the 	women were right. That, you know, they had the 	right to earn a living. The whole notion of brewing 	traditional beer is a tradition that is more than a 	thousand years old. And therefore, the White 	government was set on a path to destroy a tradition 	that had every right to exist. So as far as I was 	concerned the women acted correctly. The White 	government acted wrongly. 


	At that, time of course, most people wouldn’t breathe a word against the White government. They were too scared, too afraid. And I thought why should you be afraid? You have got to stand up and fight against them, in much the same way that everything else that was happening in this country. Black people were being moved into ghettos, into townships. White people were occupying land that they didn’t own. The truth of the matter is that White people are visitors on this continent. At that time I felt that White people should be chased back to Europe, because Africa is for African people and people who are committed to Africa. 


	So I was a very angry young man in those days. But 	I also felt that we needed to find ways and means 	by which, first of all, you had to unite people, 	particularly the oppressed and exploited people. 	Secondly, we had to express our views, being not 	afraid to speak the truth; and thirdly we had to find 	a means by which we could bring all Black people 	together. When I talk about Black people I am not 	talking about Black people by virtue of just your 	skin colour, but I am talking about Black people in 	a political sense. That is oppressed and exploited 	people, primarily because I am a follower and a 	believer in the philosophy of Black Consciousness. 


DS:	Okay, well I just want to take us a little bit back, 	 what did you do when you left the 	university?


SM:	Well, when I was expelled from university, I had to first of all find a job. But I also felt that, at the same time, it was important for me to try and make a contribution. And I thought that since, you know, I studied drama at university is perhaps to use the weapon of the theatre and drama in order to be able to write plays and engage in plays that would conscientise people to the realities of what was happening in this country. So, at the same time that I was, you know, working I also started a theatre group. And we performed a number of different types of what I call Black theatre, revolutionary theatre, which was designed primarily to conscientise people and get them to open their eyes to the reality of what was happening in this country and that we should not keep quiet, but we should stand up and fight against the system in this country. Create a revolution to overthrow the regime in this country.


DS:	So in the theatre, what exactly did you do?


SM:	I wrote several plays. I adapted other plays. I 	directed a lot of people in the plays. So I wrote and 	directed between, what was it, 1966 and 1974. I 	produced sometimes two, three plays a year which 	performed in, all over the country.


DS:	Mr Moodley could you okay – coming back to the 	question that I have asked you what did you do 	after you being expelled?


SM:	Okay, at my first job I worked as an MVA assessor for an insurance company but I think within six months – they put me in an office right next door to a pool of White female typists. And one day one of the White women typists came to me and said: “Just take my typewriter and carry it downstairs.” And I said to her: “Look here, I am not here to carry your typewriter. You carry your own typewriter. I am not here to do that job. I am not paid to carry typewriters.” And within one week I lost my job because I couldn’t get on – I couldn’t allow White people to take advantage of me. Until eventually, I got a job at a furniture company where the bosses happened to be people who loved the theatre and they were the same, part of the audience at a lot of my plays. So for a long period, they kind of protected me and made sure no White man tramped my toes.


And then from there I was offered a job to work in the Trade Union Council of South Africa to recruit Black workers into the Trade Union. But I subsequently discovered that they didn’t want me to recruit African workers. They only wanted me to recruit Indian and Coloured workers and I told them, “ no I can’t do that, I am not prepared to do that kind of thing,” and they were telling me, “no, but the law, Africans are not allowed to join Trade Unions. I said: “Well as a Trade Union you should be fighting against that.” So I didn’t last long there. 


	And then about that time I, well by then, I was already working very closely with Steve Biko and people like that and they formed the South African Students Organisation [SASO]. And I then went to work for the South African Students Organisation, as it’s Administrative Assistant and Editor for its publications because I had also been doing a lot of freelance work with newspapers before that.


DS:	Okay, how was the situation working with the South African Student Movement?


SM:	The South African Students Organisation alias SASO – well, I was, because of my work in theatre and because of my development of the idea of revolutionary theatre, Black theatre, I came into contact with Steve, Steve Biko in about 1966, I think, and we became very close friends. So we used to go 	very often to, Steve was at the medical school, I was at that time still at the university. And we visited there quite often and would sit around and have parties together and have a lot of political discussions. And that was how Black Consciousness was actually born. Primarily because all of us were reading a lot and exchanging ideas and Steve was having problems with working with the National Union of South African Students  [NUSAS], where White students were trying to determine how Black students should respond to their oppression and exploitation. 


	And so I think in 1968 I prepared a special version of "Black on White" which we took to the NUSAS conference and performed it there in order to expose the falsity of White liberal activity in Black politics, which made the White students quite angry with us. And it was shortly after that, that the decision was taken by a large number of students to leave NUSAS and create a Black student movement which was called the South African Students Organisation [SASO].


DS:	Okay I just want to ask you about the Black Consciousness Movement, what was it exactly all about?


SM:	Well you know by – well after the banning of the African National Congress and the Pan Africanist Congress, and when we were students we looked around and we saw that very few Black people were speaking up. You know, you had Whites like Helen Suzman and Alan Paton and all these liberals speaking on behalf of Black people and we felt that no Black people can’t sit and watch what is happening in this country when they are the victims; that Black people have to take their future into their own hands and have to fight for their own liberation; that other people are not going to be able to give you your liberation. You have to fight for your own liberation.


	So the Black Consciousness Movement was based 	on the philosophy that the world has been designed 	and coordinated by White people; that White 	people made the assumption that they were 	superior; that they were civilised, and yet they 	exploited the labour of Black people; that their 	riches, their wealth, their privilege was all built on 	the sweat, blood and tears of Black people; and that 	Black people had to stop doing this. They had to 	first of all redefine themselves; that you are a 	Black person; that you are proud of being Black; 	that your blackness is a weapon for restoring 	humanity to the world, a world that was being 	destroyed by capitalism and by greed primarily 	orchestrated by the North; that is Europe and the 	United States of America; that was wreacking havoc 	upon, not just Black people in this country but, 	Black people on the African continent, in Asia and 	in Latin America; that therefore, we as Black 	people had to unite, stand up and overthrow 	regimes that oppressed and exploited us; that in 	essence, you would eventually have to establish a 	socialist system in which the working class would 	control the industries, control the government and 	the state and control primarily the economy.


DS:	Okay, just for in curiosity, I just want to know whether you did have any part in the writings of the publication called “Frank Talk”?


SM:	Well that was a collaboration between Steve Biko 	and myself. He wrote many of them. I wrote others 	but I was directly involved in the editing of all 	Steve Biko’s writing. I was his editor.


DS:	Okay, why especially Frank Talk?


SM:	Primarily because we wanted to tell it like it is. 	Black people were too afraid to speak out and we 	felt that it was time. If others weren’t going to 	speak out then we were going to speak out.


DS:	Okay I just want to find out what literature 	influenced you?


SM:	Franz Fanon, Nkrumah, Nyerere, Augustino Netto, 	Eduardo Mondlane, Robert Mugabe, Moamar 	Khadaffi, Fidel Castro, Che Guevara, The Black 	Panthers, Bobby Seale, Stokely Carmichael, Tarik 	Allie, numerous, too numerous to mention.


DS:	Okay ,which one is the - you know which you could 	maybe advise somebody to look?


SM:	Well, the two books that stand out for me are 	Wretched of the Earth by Franz Fanon. I think 	every Black person in the world should read that 	book. It is a handbook for any Black person who 	wants to look at the world correctly. And the other 	would be Black Power by Stokley Carmichael and 	Charles Hamilton. But there are several others, Soul 	on Ice, Elridge Cleaver would be another one. The 	Soldad Brothers, George Jackson. The autobiogra-	phy of Malcolm X, another must-read. I think 	those are very important books.


DS:	So coming back to our main interview. I just want to find out the years between 1970 and – because now we dealt with was it 1969?


SM:	Well from 1965 I would say ja, from my university days through to right until my arrest in 1974.


DS:	Okay would you like to tell us what eventually lead 	to your arrest?


SM:	Well I would think it is a combination, it is a 	whole combination of factors. Because from the 	time we first, in 1967, had an altercation with the 	Security Police you know, they always had their eye 	on me. I have never been afraid to deal with the 	police. You know I grew up in an area of Durban in 	which you came into contact with the police from 	the time you were a child. We grew up in the city 	centre. Because we were Black we had no 	recreation areas; we couldn’t play in the parks 	because they were Whites only; we couldn’t go to 	the soccer fields because they were Whites only. So 	if you played soccer, you played on the street. If 	you played cricket, you played on the street. 	Whatever games we played we played on the 	streets. And of course, to play on the streets and 	being Black invited the attention of police. So most 	of the time you started playing a soccer game, 	halfway through the soccer game you find yourself 	running away from the police, because the police 	come to arrest you.


So you grew up learning how to deal with police and there were two routes for most of us in those days. You either became a gangster or you got involved in politics. And I got involved in politics. So from the time I was expelled from university I had altercations, and particularly at that time, from 	that time onward the Security Police because of the plays I was writing. And once I got involved in 	SASO and the Black Consciousness Movement, I found I was travelling around the country a lot addressing public meetings; starting branches of the Black Peoples Convention; organising public meetings; doing revolutionary plays. All of these things meant that the police were going to come for me. But I don’t know, I mean I can talk about it now, at that time I didn’t realise it. But I only began to realise it, or you know, or once I came face to face with them in detention; that for most part 	they were more afraid of me than I was of them. For what reason I will never know. 


	So by 1972/1973 we had formed the Black Con-scious, Black Peoples Convention. There were a lot of young people that had come you know, Vino, Saths, a whole lot of young people had joined by then. They began to take the law into their own hands because we were busy rushing around all over the country. We began the Black Workers Project; The Black Allied Workers Union; The South African Students Movement; The Black Women’s Federation; The National Youth Organisation, a whole host of Black Consciousness organisations that we formed. The Black Theology Project, there was not an area that we, as the Black Consciousness Movement we, didn’t get involved in. Whether it was the church, whether it was rugby, everywhere we began to infiltrate in order to be able to conscientise and bring Black people together.


So that by 1973, there were strikes all over the country. Black workers began to strike because we went out and said Black people have to get organised into Trade Unions. And then you know a very important moment in the history of not only South Africa but the African continent was the success of Frelimo in Mozambique. Of course by 1973 a whole lot of us, that is Steve Biko, Barney Pityana, Harry Nengwekulu, Bokwe Mafuna, Saths Cooper, and a couple of others including myself we had all been banned and house arrested. That means we were served with banning and house arrest orders that prevented us from participating in any public gathering, prevented us from entering any educational institution and restricted us to our homes between the hours of six in the evening and six in the morning. But we had by then, properly organised the Movement so much so that we knew that we would get banned and house arrested, or we would get jailed or detained or whatever. But we had organised other people to take over. And on the 25th of September 1974 Frelimo won it’s battle in Mozambique and Frelimo was able to declare it’s independence and what happened in the country 	was that we decided that we must celebrate. As Black people we must celebrate with Frelimo its victory. 


	And of course you must know by now, the atmosphere throughout the country because of the work of the Black Consciousness Movement was that White people were getting very scared. If ever there was a moment that Black people could really have taken over the country it was in 1974, I think. But when we organised the Viva Frelimo rallies all of them were banned by the government. White people were terrified. They were pleading to the Parliament that these people must be stopped and so from the 25th of September nation-wide Security Police just swooped down on all of us and arrested all of us. And I think there were close to about 4/500 of us were arrested and detained throughout the country. They moved a whole lot of us up to Pretoria from Durban and we were held in detention in Pretoria for about three and a half months.


DS:	Okay, I just want to take you back. How did the 	other political organisations understand or perceive 	the BC?


SM:	Well, honestly, the other political organisations were terrified of us and I think primarily those organisations that organised themselves along ethnic lines. Your Indian Congress and your Coloured Congress and, you know, all of these ethnic organisations were terrified of us. Primarily because what the Black Consciousness Movement had done no one else had ever done before in this country, is that we brought together Black people not we didn’t bring Indians, Africans and Coloureds. We brought Black people together. At that time there was no talk of you know Indian or Coloured or African, it was all Black. I think that was one of the most powerful moments in the history of this country, which unfortunately, a lot of historians and a lot of politicians will not admit to. Primarily because of the fear of what Black Consciousness was going to do. Because I think if we, in ’74, had taken over, the first thing we would have done is demolish the parliament. We would – I am certain at that time the Black Consciousness Movement would have demolished parliament. We would have taken over all the economic institutions and White people who were not prepared to live here on our terms, we would have shipped them out to go back to other parts where they wanted to be; London or Holland or Australia or wherever.


	So a large number of the organisations were terri-fied of us because of this power that we were developing. So much so that for example the ANC in exile at that time  - [interruption]


DS:	Can I pause?


SM:	Yes.
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SIDE 1B


DS:	We are back.


SM:	I was saying so much so that the ANC in exile, just 	before we were detained, sent a delegation to us to 	ask us to make a public statement identifying with 	the ANC. And we said to them that no we cannot do 	that because what we think should happen is that 	the ANC and PAC, you will have to overcome your 	differences and you meet with us and we will form 	one united front. And we said this primarily 	because when we look back, while we see that in, 	you know, in the political history of your country, 	you will recognise that organisations can play a 	role. But for us for example, the Freedom Charter 	didn’t go far enough. We felt that in the interest of 	Black people, the Freedom Charter was too 	accommodating. That we had to take it more than, a 	step further. We felt that the PAC also was brought 	down by a too narrow Africanism. In the sense that 	in it’s conscientisation programme, it narrowed the 	concept of Pan Africanism. That the Black 	Consciousness Movement, as we had formed it, truly 	represented the notion of Pan Africanism as had 	been interpreted by Nkrumah, by Fanon and by 	numerous other Pan Africanists, Amy Cezar, a 	whole lot of them. 	


	But that also in Pan-Africanism, they needed to 	embrace the notion of socialism. And that therefore 	what we were doing as the Black Consciousness 	Movemen,t we were going beyond the ANC and 	beyond the PAC. And that the ANC and the PAC 	needed to catch up with us. While they might be 	older, while they might have a little more history 	behind them, they were certainly in their thinking, 	in their intellectual definitions, were still living in 	the past.


So that when we were arrested and by 1974, while we were in detention, organisations like the ANC began to use people like Fatima Meer in order to undermine the Black Consciousness Movement. In fact, the Natal Indian Congress went so far as, at one time, as to label us as nothing more than the Pan Africanist Congress. And at that time, we had agreed that we would work with the Natal Indian Congress primarily because we wanted to change the way in which they were thinking. But after the statement made by the NIC, a large number of us who were in the Indian Congress, pulled out, resigned en bloc. 


In 1974, Fatima Meer was behind an endeavour to down-play the Black Consciousness Movement when she and a whole lot of ANC- supporting people called a Black renaissance conference in Pretoria, I think, in which they wanted the Black Consciousness Movement to redefine itself. And I think it is from that point on that you began to see that the ANC was not going to take kindly to the 	Black Consciousness Movement.  So that by the 	time 1976 came – because up until then the ANC and the PAC only existed in name. They had nobody in their Umkhonto we Sizwe or APLA, or whatever it was. It is only after 1976, which had 	been organised by the Black Consciousness Movement, through the South African Students 	Movement, and when a large number of young people go into exile, that the ANC and the PAC suddenly become strong enough,


	which has its own consequences because up until 	today, there are many of us in the Black Conscious-	ness Movement who still question the manner in 	which Steve Biko was arrested, because when 	Steve went on his trip to Cape Town, it was 	primarily in order to prepare people on the inside 	for his departure into exile, to meet with the 	leadership of the PAC and the ANC, in order to 	form a united front. But someone, somewhere 	between Cape Town and King Williams Town, 	informed on Steve and that is how he got arrested. 	We don’t know who it was who told the police that 	Steve was out of town but there are a lot of events 	that occurred around that time. 


One of the main ones that we have been able to thread together is the guy by the name of Craig Williamson, who at the time was, well I’d say around 1973; pretended to be in the left-wing of NUSAS and was actually an Intelligence operative for the South African Defence Force; who goes into exile, joins the ANC and is sent by the ANC in London to join what was then called the – I am trying to remember the name of this organisation that was the chief funder of the Black Consciousness Movement, the International University Exchange Fund [IUEF], which was based in Switzerland, and one of our chief funders for the Black Consciousness Movement. There is a guy by the name of Lars Gunnar Eriksson, with whom I had worked very closely. Craig Williamson gets sent by the ANC to work in the IUEF and his primary objective, he is told by the ANC, is to deflect funds away from the Black Consciousness Movement into the ANC. Unfortunately, we also, inside the country at that time, were linked very closely with one organisation that was able to get us our messages and stuff in and out of the country and that one organisation was called the Christian Institute at which there worked a man called Beyers Naudé. Beyers Naudé had as his right-hand man another guy who subsequently becomes closely linked to Inkatha and recently resigned from Inkatha and joined the ANC.  I forget his name, it will come back to me just now. What was his name? Walter Felgate. Walter Felgate was Beyers Naudé's right-hand man. We get a 	message Steve needs to send a message overseas to IUEF to arrange the funding for his travel. Felgate takes the message. By this time there is another character – all of them White by the way – called, what was the boy’s name? Horst Kleinschmidt. Horst Kleinschmidt now he got himself involved with this Breytenbach character with some organisation of his, gets arrested by the police. I think he breaks down in police custody and becomes an informer for them. He gets sent over and works in some organisation. I think it's Defence and Aid. The message ends up eventually in Craig Williamson’s hands, that Steve is about to leave the country. And obviously Craig Williamson 	would have sent the message back to South Africa. And it is not long after that, after Steve’s death that Craig Williamson calls Lars Gunnar Eriksson, 	tells him to meet him in a pub somewhere in Switzerland, I think it was Geneva. Sitting on either side of Craig Williamson are two military Intelligence generals and he tells Lars Gunnar: “All these years I have been working for National Intelligence”, lLeaves Lars Gunnar in that pub, rushes off to the airport, gets into a plane, a military plane, South African Military plane and comes back to South Africa.


So for us, in the Black Consciousness Movement, for many of us, the link between Military Intelligence, the ANC and the death of Steve Biko there is a very close one, which shows the degree to which the other organisations were terrified of 	the Black Consciousness Movement, who [the ANC] then embarked on a massive campaign to recruit every Black Consciousness person they could find. Shortly after my house arrest and banning order, they sent a message to me that they will get me out to Moscow and they will train me. What I learnt many years later is that many of the Black Consciousness Movement people were approached similarly.


	So with regard to that question about how other 	organisations responded to us, I think they were in 	awe of us. They were afraid of us. They were 	jealous of us and eventually they would have done 	anything to participate in the downfall of the Black 	Consciousness Movement. If, for example, the whole 	emergence of Inkatha and Buthelezi, himself, says 	this is that he when he went to London he was told 	by the ANC to start Inkatha as a wedge against the 	Black Consciousness Movement. 


DS:	So coming back to, you said earlier on that the 	Freedom Charter was too accommodating. Would 	you like to tell us?


SM:	Well you know - all people were living together in 	happiness, ugh! I mean if you give me a copy of the 	Freedom Charter I will show you just how bad it is. 	That in fact it encourages ownership of land by 	individuals; it encourages capitalism; it encourages 	divisions, ethnic divisions; it talks in terms of 	ethnic and racial groups. The Freedom Charter is a 	very bad document. In revolutionary, political 	terms, it is a very bad document.


DS:	So by this time, were your family supporting you in 	your political activity?


SM:	Well my brothers and sister certainly were. Large numbers of my family I think, privately I think ,my mother and father ja, also did.


DS:	Okay, have you got married?


SM:	Ja.


DS:	By this time?


SM:	Oh ja.


DS:	And your wife was supporting?


SM:	Ja, first and  second wife.


DS:	Okay. Oh, you had a first and  second wife?


SM:	Mmm.


DS:	You’ve got children?


SM:	And all my girlfriends. [laughter]


DS:	Okay.


SM:	Four children.


DS:	Allright. So I just want to take you back about your 	being detained. Are you able to tell us the 	conditions?


SM:	Well I was arrested about four ‘o clock in the morning. They surrounded the flat. I think they must have had about four armoured cars, about a hundred policemen came in, literally broke the front door down, and took me away, brought me to, at that time, Fisher Street. They tried a couple of their tricks. I just laughed in their face. I think they also got tired, they dumped me into some prison somewhere in Hillary and two days later, they came and picked me up and drove me to Pretoria, put me into a cell, left me there for about two weeks, and one day came to pick me up, took me to Compol and asked me to make a statement. I said: “What must I make a statement about?” and I told them "No. I am not going to make a statement."  Well they beat me up a bit, tried all their usual tricks. 


I think one of the good things about the Black Consciousness Movement is that before – I mean we used to have a lot of meetings, the leadership, 	and we always talked about the police and what they would do to us. And we had made an agreement that once torture is applied to you, you 	must be able to resist torture for at least seventy-two hours, so that it would give those that were not arrested an opportunity to escape. Of course, by the time they came to me it was already fourteen, twenty-one days later. 


	So I just thought well there is nothing I need to say to them any longer. They can do anything they want to me. And of course, by that time I had discovered, we had discovered that in the prison there was something like about 60 or 70 of us. And every night when guys were coming back from their interrogation, they were relaying to us from cell to cell exactly what was being asked. So by the time they came to me I knew exactly what they wanted. And we finally took a decision, I think it was about the middle of January that it is okay, let’s just write everything we did because we have now examined what they are trying to do is figure out a conspiracy to overthrow the State by violent means. And there was just nothing that they could find with regard to that.


	So I began to write a statement in which I told 	them where I was born, like giving you an 	interview. Without giving names or anything like 	that and I think eventually they got tired of me. 	The next thing I knew I was going to court with 	twelve other people to be tried under the Terrorism 	Act.


DS:	So they finally charged you?


SM:	Mmm. First of all they charged thirteen of us. Then 	they dropped the charges against four and then they 	recharged nine of us. 


DS:	Why were you later recharged?


SM:	Well primarily I think by that time I think there were several things that had happened. (1) in the aftermath of the Frelimo rally, together with the growing popularity in the international community, the Black Consciousness Movement had grown very popular in the international community, particularly amongst the young socialist movement that had begun in 1968, in Europe. You know, one of the good things about what was happening in our time is that the revolution against the system was not just a revolution against either the capitalist system in Europe or the racist system in South Africa. But it was also against the orthodoxy of the revolutionary movement, itself - Your Communist Parties and your tired old, what we called, the tired old Marxist, who claimed to be Marxist at that time, but lived the lives of capitalists. And I think the point was being proved today that, you know, a lot of your Marxists of the sixties are capitalists today right here in this country. And you can name them. You know who they are.


	So our movement was part of that new movement. It was not just the South African thing that was happening. This was a worldwide revolution that was going on. In the late sixties that youth revolution if you go and read what happened in Europe was sold out by the Communist Party. In the Americas it was sold out by the Communist Party, the youth movement that was growing up.


	So why they had to bring us to trial? They had arrested and detained us, which resulted in an international outcry. It was discussed in the United Nations. There were protests and demonstrations all over the world against the South African Government, at the time. Secondly, inside the country people were not stopping the protests. There were national protests in every part of the country. Thirdly, the police were getting frustrated because they had no evidence against us. So in the end they were forced to rush through, primarily because; ironically, we were brought to trial in 1975 on the day that Parliament was opened; ironically, because the issue was going to be brought up, and that is why they had to bring us to trial. So it is the international outcry, the national outcry and the frustration of the police who were interrogating us, because they couldn’t get any hard evidence against us and that is why they had to bring us to trial. They had hoped that they could keep us in detention for something like a year, and eventually break things up, but it wasn’t to be. They were forced now to bring us to trial. And that is why if you go and read our trial record, 95 percent - well 99 percent of the witnesses were policemen. There was only one man who really gave evidence against us. A chap called Harry Singh on whom the judge based his entire judgment against us.


	So our trial was a showpiece for the Government, 	to show the world that it had found terrorists. That 	we were the terrorists. That we were the ones that 	were creating ungovernability and creating hostility 	and war and all those kinds of things in the 	country. Ja, so in short, that is why they brought us 	to the trial.


DS:	Okay. So you said earlier on you were planning to overthrow the State through violent revolution. So I just want you to tell us about the armed wing of the BC, were you going to use it?


SM:	Well look, when I said we would overthrow the 	regime by violent or by any means necessary. But 	of course, strategically at that time in the late 	sixties and early seventies, when we looked at it, the 	violent option, we were not ready for it because we 	were not strong enough; we were not united 	enough; we were not properly organised to go to 	that stage. But we began to discover that through 	all of the things we were doing without even having 	to lift a gun, it would be possible to bring the 	regime to it’s knees. And the way to bring them to 	their knees, we were to be so well- organised that 	you  could get the entire Black population to not 	do a thing for a White human being in this country. 	Because Whites couldn’t do anything in this 	country without Black people. So we were planning 	that we would organise a day or a week in which - 	and I think we were planning for actually we were 	planning for Sharpeville ’76. I think it was long 	ago. It was about 1973, the inner circle, we were 	planning that by Sharpeville Day 1976, that whole 	week all domestic workers, all gardeners, all 	factory workers, any Black person that worked 	anywhere, would not go to work for a week. They 	would stay at home and not work at any level for 	anybody, anywhere. We would just bring this 	country to a complete standstill for one week. That 	means no one would go into the mines, no one 	would go into you name anywhere. And that we 	were planning for Sharpeville week 1976. Of course, 	in between we got arrested, this happened, that 	happened, and a whole lot of things were happening.


	It is only after the banning of the Black Conscious-ness Movement in 1978 or 1977 that when a lot of our people go into exile, that the real plan is put into effect. People had gone out in 1973, 1974 to go and investigate.   On analysis now, when I came out of Robben Island and had to regroup and go and investigate the people that we had sent out in 1973 and 1974 had not done any work at all.


DS:	What year was that when you came back from Robben Island?


SM:	In December 1981. That actually no work had been 	done. That only after 1978 is some work done but 	unfortunately the ANC and PAC in exile had really 	undercut and undermined the efforts of the Black 	Consciousness Movement. So that eventually the 	Black Consciousness Movement of Azania which 	was the organisation started in exile forms the 	Azanian National Liberation Army, AZANLA and 	sends people for training to Eritrea and Libya. But 	that armed force couldn’t have been I think more 	than about 3/400 people.


DS:	Okay, could you just tell us the impact of Steve 	Biko’s death to the organisation and also to you as 	an individual?


SM:	You know, I mean Steve and I - I think if anyone was my closest friend, the only one I can point to, would really be Steve. So in a personal sense, it was a very great loss coming at the time when I was already in prison. That same year my father had 	died when I was in prison, when I just got to prison. 


	So personally it was a great loss. I think in terms 	of the Movement it was even greater. Because 	Steve was not only the Honorary President of the 	Black Peoples’ Convention and the founder of the 	Black Consciousness Movement, but he was also 	it’s intellectual giant. He was a guy who, you know, 	it was very hard to describe him. He was such an 	intellect. I don’t think there is a single human 	being I know and have met anywhere in the world 	that could match his intellect.


DS:	Would you like to tell us about the social life in 	Robben Island and also the relationship between 	the organisations?


SM:	Well I think when I first arrived on Robben Island, we were under the impression that we weren’t going to meet all these lily-livered, frightened ANC members that we had come into contact with before we went to Robben Island. A lot of them we had met in Durban, they were members of the NIC or they were members of this church or that temple or whatever, but all of them terrified. 


DS:	Can I pause?


RECORDING INTERRUPTED - ON RESUMPTION


DS:	We are back. Let us continue. You were still telling 	us about Robben Island.


SM:	Ja, so you know, we thought oh my we are going to 	meet the real revolutionaries now; Nelson Mandela, 	Walter Sisulu, all these guys that we were calling 	upon when we addressed public meetings. We 	thought these are the real revolutionaries. These 	are the guys whom we can interact with. But 	shortly on arrival, first of all you know, for the two 	and half years that we were in detention and in 	prison we never allowed ourselves to be beaten 	down or humiliated by any prison warder or any 	policeman. We always carried ourselves with 	dignity and if we were attacked, we attacked back. 	Even if it means losing our lives. Because you 	know, one of things is you rather die standing than 	spend your life living on your knees. That basically 	was what we believed in. But on arrival on Robben 	Island, we began to see that these so-called 	revolutionaries were just living on their knees. And 	of course, it didn’t take us long to come into 	conflict with the prison authorities. So the war 	between us, as the Black Consciousness Movement, 	and the prison authorities began almost 	immediately on our arrival. That was the first 	thing.


	The second thing is we began to notice all these so-called revolutionaries on Robben Island walking around with their heads bowed; standing to attention when a warder passed them by; calling them “meneer”; and allowing themselves to be called by their first names. And all these little things that we just couldn’t come to terms with. The second thing is, of course, they wanted to find out from us what was happening outside and they wanted to know about the Black Consciousness Movement, you know. And so we wrote to them and we told them this is what we stand for. And in telling them who we stood for we said that in our struggle for liberation people like Helen Suzman, NUSAS and the Progressive Party and liberal Whites are not part of our struggle. In fact we see them as part of the enemy. 


	Of course, this document - I wrote the document for 	circulation to the leadership of the ANC and the 	PAC because they had asked us to tell them about 	us. Of course, shortly thereafter Nelson Mandela 	wrote a reply to me in which he said that how can 	we consider the allies of the ANC as enemies, 	because the ANC considers liberal Whites and 	Progressive Party and Helen Suzman and the 	Liberal Party as part of the alliance of the African 	National Congress. So suddenly you come to terms 	with the fact that these guys are no worse than the 	guys who were on the outside. They are still 	looking at the world like they looked at the world 	in the 1950’s. 


	So we began to write to them and tell them you have got to catch up with the real world, comes to terms, with you know, with what the real world is like out there. That it is no longer what it was in the 1950’s, you are now living with rampant capitalism; that the liberal community lives, stands and will die by capitalism. Unless you in the ANC are saying that you are also capitalists. And the unfortunate part of it is that they couldn’t say that they were capitalists, because had they admitted that they were capitalists, 95 percent of the Black people in this country wouldn’t support the ANC. 


That is why, even today, Thabo Mbeki and the whole of the ANC will never tell you honestly: “We believe in capitalism and we live by capitalism; that the only solution to the problem is capitalism.” They won’t tell you that because that is what they are doing. And we discovered it when we were on Robben Island. That they were talking Marxism and not revolutionary Marxism, I may say, but they were talking a Marxism that was authoritarian. They were using Marxism to keep people in-line, to follow the party line. That is the only thing they say: “Follow the party line.”


	So that was where the great debate began between 	the ANC and ourselves. Secondly, of courseby 	1976, 1977 hundreds of members of the Black 	Consciousness Movement, in the aftermath of the 	1976 uprising, they were coming to Robben Island 	which resulted in the second unfortunate thing. The 	ANC began, despite several meetings and 	discussions, began to recruit our membership into 	the ANC. Of course, we had strict principles in the 	Black Consciousness Movement. (1) you don’t 	subject yourself to classification. When you arrive, 	when you go to prison, in those days, you begin as a 	D-prisoner. Then if you behave you get promoted to 	C and then if you behave even better you get 	promoted to B and you behave even better you get 	promoted to A. 


DS:	So what was the difference between these?


SM:	Well as a D-prisoner, you got nothing; C-prisoners - 	you get extra letters that would come to you, you 	get a few extra things that you can buy; B-prisoners 	even better; and A-prisoners oh my, you got a bed, 	you got good food, you could buy your own food, 	you know, all those kind of things. So we in the 	Black Consciousness Movement were opposed to 	classification. We rejected it even if you were 	given A-classification you rejected it because we 	were not prisoners because of any crime we 	committed. As far as we were concerned, we were 	Prisoners of War and as Prisoners of War the only 	convention that we should be subjected to was what 	was known as the Geneva Convention. We tried to 	convince the ANC and the PAC and the others but 	they didn’t want to agree with it so we fought it on 	our own. We wanted to be recognised under the 	Geneva Convention. Although the ANC and them 	paid lip service for it they never fought for it.


DS:	But what was the Geneva Convention all about?


SM:	The Geneva Convention was a convention initiated 	by the League of Nations that was worked upon by 	the United Nations.


DS:	Sorry can I pause?


MACHINE SWITCHED OFF


TAPE 2 SIDE A


DS:	We are back. You were still telling us about what  the Geneva Convention all about?


SM:	Ja, originally it was started by the League of 	Nations and then worked upon by the United 	Nations. It was a Convention that applies to 	Prisoners of War; that Prisoners of War must be 	treated with respect; must not be forced into any 	kind of labour; must be allowed all the privileges 	that a normal person on the outside would have. 	Because, as a Prisoner of War, you are not 	considered a criminal. And therefore you are not 	subjected to any form of rehabilitation. That you 	must be treated like a normal civilian. And that is 	what we were fighting for. As far as we were 	concerned we committed no crime. We were in 	prison while struggling for liberation.


DS:	Okay so the recruiting was happening within…?


SM:	Ja well, you know the prison got crowded and then 	these guys, the ANC and to some extent the PAC, 	began to use their privileges to attract a lot of us 	away because we were highly disciplined. One, as I 	said, you don’t subject yourself to classification; 	that means you don’t engage in, you eat the prison 	food. If the prison food is not good, you strike 	against it; you go on a hunger strike. You engage 	in war. As far as we were concerned we were still 	at war. Even though we were on Robben Island we 	were still at war. 


And of course, we had a lot of young people, you know, 16, 17, 18-year-olds coming to Robben Island. Some, well there was one even as young as fifteen. And the ANC would get to these guys. Well first of all, with the subtle participation of the prison authorities itself because the prison authorities realised that there was nothing they could do to us. And because we were kind of ungovernable, so to speak. They saw the ANC prisoners as model prisoners. So for them, if you join the ANC, that was 	good because it made it okay for them. So the moment young people would arrive on the Island, the prison authorities would encourage the prisoners to join the ANC and would frighten them that you know “you are here you either belong to the ANC or the PAC, we encourage you to join the ANC.” 


	Then of course, they [ANC/PAC] would use things like biscuits and coffee and cooldrinks and tinned fish and baked beans that they were able to buy because their status as A-prisoners to feed the youngsters and use that in order to get them over, because a lot of the young people who came to Robben Island and participated in the ’76 (student uprising) had not been fully conscientised; they got caught up in a wave that had spread throughout the country. So a lot of them who got caught and came to Robben Island had not been fully conscientised. And that was the other programme, therefore, that we had to introduce: that every member of the Black Consciousness Movement had to undergo full education; had to be educated politically; had to be educated in terms of improving your qualification; thirdly, physical discipline, exercise, showers; because we recognised that there had been rumours that reached our ears that there was a lot of sodomy that was going on. And we knew that in the normal prisons in the country that sodomy was rife and with young people coming to Robben Island we didn’t want that to happen to our members. 


	And of course, as a consequence, this resulted in 	numerous physical clashes between our members, 	and particularly the ANC. Fortunately, because of 	the discipline of our members, we were able to hold 	our own. So that, in time, once we were fully 	organised, the ANC recognised us, the PAC 	recognised us. In fact, a large number of the 	younger ANC members, the Umkontho guys, 	actually supported us in a lot of the strikes that we 	undertook on Robben Island; the hunger strikes; 	work strikes; most of the strikes that we initiated, 	most of the time, were supported by the younger 	members of the ANC. They called themselves the 	Black Consciousness wing of the ANC.


	When we arrived, also, on Robben Island 90 percent of the prisoners were sleeping on mats on the cement floor. There was no proper library, there was no proper library; the food was atrocious; prisoners were not given underwear, no pillows, no sheets; nothing of that kind. So our programme then, was a programme to make sure that every prisoner had a bed, a pillow, sheets, underwear, proper clothing, winter, summer clothing, be allowed to bring your own clothing and to make sure that the food improved. When I arrived in 1976 December - by 1978 every prisoner had a bed, every prisoner had a pillow, every prisoner was given regular underwear. We were allowed to buy our own clothes, sports clothes. They restricted it unfortunately to sports clothes. We had, through the Cape Provincial Library, installed a full library in every section. 


	Whereas in the past warders were, for entertainment, ordering the movies we could watch, and of course, the warders, because they were such brainless idiots, would only order these spaghetti Westerns and B-grade movies, which unfortunately, was also numbing the brains of the older prisoners there, we initiated the programme to bring in good quality movies. Movies that would open the eyes of the prisoners to the realities of the world out there.


	And ja, by the time I left in 1981, newspapers were allowed, you could listen to the news, all of those things happened. It all happened in a short space of the arrival of the Black Consciousness Movement on Robben Island. And privately every ANC prisoner will admit that, but publicly obviously they will never do that.


DS:	So after you had been released, what did you do?


SM:	Well, when I was released I the first thing I did is I joined the Azanian Peoples’ Organisation and, politically, I worked with the Azanian Peoples’ Organisation from that time right until I think it was 1993, ja, when you know, the Black Consciousness Movement of Azania members in exile came back into the country and there was a reunification. I discovered, a lot of us discovered, that the exiled members of the Black Consciousness Movement had also lost touch with reality, and that they were prepared to come to terms with this reality of capitalism and that is why a whole lot of us broke away and formed the Socialist Party of Azania [SOPA], which I still am a member of today.


DS:	Okay I think maybe this is a conference, which took place in December. Correct me if I am wrong 	– where you said “a window of opportunity.” I don’t know whether I am right. I took it from the Internet so they just put that phrase that you have said that.


SM:	Was this at a Socialist Party conference?


DS:	Ja, I think so because like they didn’t like specify where and how they just said in conference that took place in December, you spoke.


SM:	If I was talking about a window of opportunity I was saying that ja - I meant it in this context that the window of opportunities is open for socialism to now stamp it’s mark on South African politics. Primarily, because the ruling government has embraced capitalism through it’s GEAR programme; through it’s programme in GEAR to privatise; in that it encourages ownership of property and the protection of property rights; in that it has agreed that it will cut down on the excessive labour forces; that it would minimise wages; that it would encourage foreign investments; that it would pull down all the tariffs and exchange controls and therefore the poor are going to get poorer and the rich are going to get richer and the window of opportunity is now available for a Socialist Movement to stamp it’s mark on South African politics.


DS:	Okay coming back to my questions. I just want to 	find out what made you or what made you to 	maintain a sense of hope during the years of 	struggle?


SM:	The fact that we are right, first of all.  Secondly, that we are in the majority. Thirdly, that in the end, we must win. And fourthly, I think there will come a time, and I just hope it hasn’t passed, when maybe we will begin to realise that our future doesn’t lie in the hands of other people; that our future lies in our own hands; that it is going to rely on our own capacity to do things for ourselves and not wait for things to be done for us and to us. 


Unfortunately, psychologically, a large proportion of the South African population is still  psychologically oppressed. They have not learnt to overcome their inferiority complex. That a large percentage of us Black people still think that in order for us to be full human beings we have got to behave, act, 	think and do things like White people do it. And therefore if we can overcome that psychological oppression and that inferiority complex it will be a 	very short road to the elimination of exploitation and the creation of a society based on the notion of sharing; based on the notion that no human being will be allowed to exploit another human being. 	And that, in the end, no human being can be given the privilege to take what they have never made with their own hands and own it. 


	I have never been able to come to terms with the 	notion that you can take a piece of land, put a 	fence around it and say: “This is mine,”  because it 	was not put there for you alone. It was put there for 	all of us. That we can live on the land and we can 	work on the land for the benefit of all people. But 	you cannot take the land and own it for yourself.


DS:	Okay, I just want to find out in your own experience and also life in general what was the hardest under Apartheid, what was the hardest experience under Apartheid? [pause]


SM:	Well the hardest thing living in a racist society for me has been watching Black people allow themselves to be oppressed. That was the hardest thing. You know when I talk about racism and a racist society like ours is. Racism in this country is about 450-years old. Now over a period of 450-years, a small group of foreigners have come to this land, physically defeated us, mentally defeated us, and psychologically have taken us to a place where we think we can only think in terms of working for somebody else. 


	Now when I talk about us taking charge of our own lives, for example, a large percentage of Black people don’t know their own history. They will not be able to describe to you how their forefathers lived; what kind of economic system they had; what kind of political system they had; what was their attitude to land; what was their attitude to children; what was their attitude to women;  primarily because we have been convinced to believe that our forefathers were savages, were uncivilised, that the Europeans brought religion; they brought civilisation; they brought mathematics; and all those other false notions. Because all of them are false. 


	What we, here in this country, fail to recognise is that the entire notion of civilisation actually comes out of Africa. From mathematics, from the concept of the zero, the middle-eastern religions are actually religions that come out of Africa. The notion of monotheism comes out of Africa. And these are things we are not being taught. Our children are not being taught that. What our children are being taught is that everything that is said to be civilised comes out of Europe or comes out of America. Even those of us who claim to be revolutionaries, when we talk of socialism, we jump to the conclusion that socialism was born in Europe and that is another lie. Because what African people don’t recognise is that African societies, before Whites came onto the African continent, lived as socialists. So these are the kinds of messages that we need to be sending out to our people. But unfortunately, the messagge that is being sent to our people via the newspapers and the television and the media are messages that are coming out of Europe. I mean all you have to do is turn on television today it is everything just coming out of Europe. And the longer we allow that to happen the longer it is going to take for us to realise that our salvation doesn’t lie in Europe, it doesn’t lie in America, because even as you look across to America and Europe today, America and Europe are beginning to implode. Their economic systems are going to collapse completely and the result of it is that you are going to have the emergence, and you are seeing it right now, of dictatorships, like the one you have under George Bush, in which the military is going to take command of the entire industrial complex of the world. That is why for George Bush and the Europeans the major campaign now is the war against terror. That is not a war against terror. That is a war against any group of people who will seek to restore humanity to this world.


DS:	Would I be right if I say what is happening or what you just said actually it is a history repeating itself? It is Hitler-like?


SM:	Exactly, exactly and unfortunately we in South Africa were in the best position to reverse this. And, I think, large parts of the world that recognised that South Africa would have been in the best position to reverse the situation. If it began, that movement here in South Africa - I have travelled to many parts of Africa and there are many Africans from all over the African continent who are still hoping that we are going to be able to initiate the 	movement where Africa can unite. And that is why, I think, Khadaffi was so angry because he had hoped 	that that would happen. And now he sees that it is being taken and put back into the hands of the Europeans. 


DS:	Coming back to the question I have asked about 	life under Apartheid, and also at least if we could 	get your understanding basically whether Apartheid 	started in 1948 or it was just a continuation of 	what was there before?


SM:	Well as I have said before, no from 1652, as far as South Africa is concerned, when Jan van Riebeeck and his gang landed here and because of the warm nature of African people, which I think in one sense, you know, if Jan van Riebeeck and his whole gang, the moment they landed here had all been murdered this might have been a different part of the world. But, because of the warm nature of Africa and the African people allowed them to come here. And this is where it begins. I am going to put it to you as graphically as I can. In 1652 Europe was overcrowded, was contaminated, was diseased. It lacked resources, anything it required, it had to get either from the East or from other parts of the world. Because the Europeans were overpopulated and overcrowded and because of their lack of cleanliness, their streets were filthy and so diseases like smallpox and the Plague and all kinds of things were ravaging through Europe. And they lived in crowded little plots, each of them owning little pieces of land, living on top of each other. 


	And they come here and they speak to our forefa-thers, forefathers look at these strange people and say: “Alright now we have got enough land you can use some of the land here.” Well the next thing they do is they plant their flags there and they put up their fences there. They say: “Right this is ours,” and they make you sign a piece of paper saying that they bought it from you. They don’t come here with any cattle. We have long had an economy based on cattle and the land and they come again, you know, on the basis of not understanding the culture here. In African communities once you are a stranger or a new-comer into a community you will be given a piece of land to live on, a piece of land to work on, and if you haven’t got cattle we will lend you one bull and one cow. Once that gives birth we come and we take the bull and the cow back into the main kraal. So they give these poor Europeans something, you know, a bull and a cow, a couple of goats and a couple of sheep and tell them: “Once they give birth and your herd expands, we will come back we will take what is ours.”


	And of course, the moment the African people went 	back to take what was theirs the Europeans said we 	are stealing. And that is where the war begins. It is 	a war where, in the eye of the White man, ownership 	is everything. Whereas in the eyes of Black people, 	sharing is more important. That you never allow 	another human being to starve. And of course, for 	many of the Europeans who understood it, that 	notion had to be destroyed. Therefore, they had to 	create an image which had begun as long ago as the 	fourteen hundreds when they required slaves to 	work the land in the Americas. They had to create 	the notion that Black people were inferior; that 	Black people were less intelligent; Black people 	were savages; Black people were uncivilised. 	Therefore, because they were less than human 	beings, it is correct for us to use them as labour; it 	is correct for us to take over their lands because 	they don’t know how to look after the land; they 	don’t know how to use the land; they don’t know 	how to work the land; it is correct for us to take 	their 	culture away from them; to take their 	traditions away from them and teach them our 	culture and our traditions. And of course, in their 	wiliness, they took some of what they claimed was 	yours, turned it around and gave it to you as if it 	was yours when in fact it was theirs. 


	For example in Africa, in the history of the study 	of philosophy and culture in Africa, the woman was 	regarded as the most important element in a 	community. Primarily because she gave birth to 	children and because she nurtured. So that African 	communities were not male-oriented. They were 	female-oriented. That everything was based on the 	notion that the woman was the centre of the 	community. The children were second under the 	protection of women. That the land that you had 	was there to be protected because all you are doing 	is you are borrowing the land from your children. 	And these were the three important kinds of 	foundations upon which African societies were 	based.


	For those who can read, many of the – you can take even the Bible itself, if you read it critically you will find a lot of those African elements in there. Because, as I said, those Middle Eastern religions come out of Africa, out of Egypt and out of Ethiopia. 


	So the White man then comes into this and begins 	to destroy it with the Bible and with the gun. And 	demolishes it completely, turns it around. Then 	comes into the community because there are three 	things they have to do. (1) they have to get you to 	agree to work;  (2) they have to get you divide, to 	be as divided as possible;  and (3) to be as pliable 	as possible. So they come back to you, they take 	some of your political structures and they give you 	the chiefs. And in giving you the chiefs they use 	their religion, because if you look at the Christian 	religion, the Christian religion is a perfect 	reflection of the European race: militaristic, 	aggressive and destructive. And the male figure is 	at the top of the heap. That is why in the Christian 	religion the Christian God is White and male, and 	in that, the woman must sit at the feet of the man. 	So that what they then began to do, from 1652 as 	they went through South Africa, is that they turned 	it around and men, African men, began to think like 	White men, that women must sit at the feet of the 	man. And that is why all the traditions, the chiefs 	and the kings all over, with the exception of Mojagi, 	had to have women at their feet, which was a 	complete reversal of what it was before the White 	man came. 


	Secondly, they used the Bible to take our ancestors away from their original beliefs and when you look at their original belief it is you know – Christianity has nothing on it. So when we talk about racism that is where it begins, from that time. So that by the time you get to 1948, following on numerous generations of resistance against the domination of the White man in South Africa, by 1948, after the Second World War, the White man comes back to South Africa terribly afraid that in the aftermath of the war against fascism, Black people are definitely going to rise in South Africa. And so they put into power the Nationalist Government, which introduces legalised racism that they called Apartheid.


	So legalised racism, and as everybody popularly 	calls it Apartheid, is simply the translation of a 	European notion which began in the 1400's in order 	to destroy and decimate societies that were not 	European. And they did this in India; they did it in 	China; they did it in Japan; they did it in South 	America; and they have done it on the whole of the 	African continent; and they are still doing it today.


DS:	Thanks for that kind of information. Looking back is there anything that you would have liked to have done differently?


SM:	Anything I would have liked to have done diffe-rently?  Politically, there are two things I think I would have done differently. 


	(1)	when in 19 – when the Transkei was getting 	it’s independence, was in 1977, I think, 	Matanzima had made a request that Mandela 	be released to the Transkei. Politically, if I 	had a second opportunity I would not have 	lead the Black Consciousness Movement on 	Robben Island to vigorously oppose that 	move. I would have actually encouraged the 	ANC to send Mandela to the Transkei. 


	(2)	would be that I would not have encouraged 		AZAPO to participate in the campaign 			against the House of Delegates and House of 		Representatives and all of those things. 			Because the Congress Alliance would have 		participated in those elections had it not been 		for the Black Consciousness Movement. In 		the same way that when we were being 			arrested they were introducing South African 		Indian Council and our comrades and 			colleagues from the outside including Vino 		and them opposed that move. Had we left the 		Congress Alliance to engage in all those 			political structures you probably would have 		not had an African National Congress in the 		form you have it today. And the struggle 			would probably have taken a completely 			different turn.


DS:	Okay, now we are coming to the post or rather say not post 1994, but just after the fall of - unbanning of political organisations and I just want to find out from you, what did it mean the unbanning of political organisations? And also what do you think has lead the National Party to agree on a negotiated settlement?


SM:	Well you know the party historians will tell you that it was the efforts of the anti-Apartheid movements and the ungovernability and all of those things. I think it was more so the consequences of 	capitalism in South Africa wanting to advance to a new stage; that it had recognised, capitalism in this country had recognised it had exhausted its pool of consumers in South Africa; that it needed to expand that pool in terms of the population in the country; it needed to expand that pool into other parts of the world; that the whole pariah state of South Africa, its isolation from the rest of the world, prevented capitalism in South Africa from expanding if not limited it. Limited its capacity to 	expand. 


So that pressure had to be brought to bear by the capitalist world on, first of all PW Botha, who was brave enough to stand up against the capitalists 	and bring in De Klerk. De Klerk was more pliable in the hands of capitalism and therefore was able, after the pushing out of PW Botha, to initiate the programme. At the same time, capitalism was hobnobbing with the ANC in exile, because the ANC in exile was their best chance to ensure that they would be sustained. The Black Consciousness Movement was never an option because we were clearly socialists. That is, as at that time, AZAPO, as with the PAC. So that, that first thing, capitalism’s desire to expand. Secondly, the world economy itself was impacting negatively on South Africa in that money was getting tighter and a movement 	had to be made. You will remember, at that time, the gold price had collapsed. The rand, its value was collapsing so much so that they had to actually create two kinds of monetary systems in 	this country. You had a commercial rand and you had a financial rand. And if you look at what  was happening economically in South Africa, at the time. South Africa was on the verge of collapse. And we in the Black Consciousness Movement knew that. It is unfortunate that the ANC people didn’t know that. Had they been aware of that, they would have waited a little longer and the White government would have just collapsed completely.


DS:	Okay can we pause.
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RESUMPTION ON TAPE 2 SIDE B:


DS:	We are back. 


SM:	Ja, so by 1990, if you were a sufficiently critical analyst, it was evident that the Nationalist Party, I called it at the time, was going to make mid-stream manoeuvre and the mid-stream manoeuvre would be the equivalent of what. You know, there was a story of what the city of Troy, what the Greeks did to the Trojans. They got this guy Ulysses to build this big horse into which he put all his soldiers and told all the Greeks to leave, and then the Trojans took the horse into the city and out of that horse came the people who caused the destruction of Troy. And this is what 1990 was all about. It was about the Nationalist Party and the capitalists bringing us the people who were fighting for our liberation the Trojan horse. This Trojan horse translated from being our struggle to overthrow a system and replace it with a new system; this Trojan horse was brought in to encourage you to participate in that system. 


	That was the first argument of the Black Consciousness Movement. And that is why we said that we would not participate in any negotiations, nor would we participate in elections. And that we call upon the ANC and the PAC not to go to a negotiating table. Of course, we then had to think of it in political terms as well, that strategically, we could see that the ANC and the PAC were drooling at the mouth to actually go in there. Because I think, primarily the leadership of the ANC wanted to prove to themselves and to the rest of the world that they can win the struggle.


So what we said is that alright, if you are going to negotiate you have to lay down terms. First of all, it has always been the belief of the Black Consciousness Movement that when you bargain you always bargain from a position of strength. You can never bargain with anybody from a position of weakness; that in the same way that White society had divided and ruled during the years of our oppression and exploitation, that they were going to go to the negotiating table in much the same way. That they will divide us. So these were the conditions we laid down.  One, that there 	must be a two-sided negotiating table. On one side is the enemy and its allies and on the other side, the liberation forces.


	Secondly, that the negotiations must be chaired by 	a neutral chairperson. And that neutral chairperson 	must come from an African country, chosen by the 	OAU. Thirdly, the negotiations cannot take place 	on South African soil. It must take place on neutral 	soil. Fourthly, the military in South Africa and the 	Police Force in South Africa must be disarmed and 	restricted to barracks. Fifthly, that a peacekeeping 	force put together by the OAU must be brought into 	South Africa while the negotiation is taking place. 	And the OAU together with representatives from 	the liberation forces and government forces will 	administer the country while the negotiation is 	taking place; that the armies of the liberation 	forces will be kept in barracks but they will not be 	disarmed; that we are negotiating to stop the war, 	we don’t stop the war to negotiate. Those were the 	conditions that the Black Consciousness Movement 	laid across to the ANC and the PAC. 


Unfortunately, the same old problem that Mandela had with us on Robben Island about his alliance 	with the liberals and this, that and the other cropped up again. And the – what was Leon’s Party - 	what was it called before? Progressive Party under, 	what is his name? After Colin Eglin? 


[REPLY BY THIRD PERSON] 


	No there was one before him. 


[REPLY: De Beer] 


	De Beer. When we were in the process of putting together the United Front the ANC, the PAC and the Black Consciousness Movement, AZAPO, we had a joint office in Johannesburg. And at the meeting we called - because now the ANC, and to some extent the PAC ,were saying no if we are going to form a united front we must include the homeland leaders and other political parties who are in the opposition to the Nationalist Party. And we said that is nonsense because what you are doing is you are helping the Trojan horse even further by allowing those enemies to come and sit on our side of the table. They must sit on the government’s side of the table because they have been participating with the government. 


	Of course we – I know I will never forget the one day we ended up - we had a meeting with [Bantu] Holomisa and we said:  "This is what we want. We want you guys to publicly resign if you want to join our side of the negotiating table, you publicly resign. You tell the whole world you are resigning as General Bantu Hlomisa, leader of the Transkei or  Gatsha Buthelezi, or whoever you are. You publicly resign and you say you are now identifying yourself with the liberation forces and that you are going to participate in the struggle for the total liberation of the country." 


	We were at Tutu’s place in Cape Town. There, I will never forget the day and Mandela came and made a hell of a speech. Attacked us and this, that, and the other and left, and surprisingly Hlomisa said, he stood up and said he is prepared to do it. He was the only one, which sent all of us back to the drawing board. And then what we did is we sent letters to all of them. And in that letter we said that as long as those of you in homelands and Buntustans do not make a public statement and resign your position we as the Black Consciousness Movement will not accept you in the United Front. As for Zack de Beer’s party, to hell with you, you go and sit on the side with the government. 


	Of course Zack de Beer and them went to the ANC 	and the PAC and complained about us and said that 	they will not participate in any discussions for as 	long as the Black Consciousness Movement stays in 	your committee. At which point, the ANC and the 	PAC take a decision that the Black Consciousness 	Movement must be excluded. Before they could 	exclude us, we made a public statement and pulled 	out. And that is the point at which we pulled out of 	the negotiation because we had tried everything 	we could. We couldn’t do anything further and all 	we could see is that the negotiations that would 	take place at Kempton Park would result in the 	protection of White people. 


	And so when Kempton Park is concluded the privately signed Sunset Clause which everybody knows about, nobody talks about is all sealed, wrapped up and delivered. Anglo American is wrapped up and delivered to the Oppenheimer Family; all the private institutions were wrapped up and delivered to their respective owners with an undertaking by the ANC that for as long as they are in power nothing will be done to those institutions.


	So Mandela who walks out of Robben Island, well 	not Robben Island – Victor Verster in January 1990, 	and issues his first statement saying that he will 	participate in a programme of nationalisation, 	within the space of three years, moves right across 	to privatisation.


DS:	Okay so that is how a negotiated settlement or that 	is how the National Party…?


SM:	Ja, so that is how the National Party has now used the Trojan horse to woe everybody into engaging in a system that they had designed. So all your revolutionary forces or those who were Marxists and revolutionaries who were going to change this entire system, today regard the parliament as a church. It is a church because they get big, fat salaries there, and they can employ their brothers and their cousins, and engage in their nepotism to pay one another huge salaries, buy big Mercedes Benzs’, live in luxury apartments, take free holidays while hundreds of thousands of our children starve and die of malnutrition, Tuberculosis, Malaria, Cholera, HIV/Aids. There is massive unemployment, lack, no housing, people living in shacks, people living on the streets. Unemployment has risen to 50 percent. So all you get is lip-service from all these so-called revolutionaries, who sit in their big, fat armchairs, get driven around in big Mercedes Benzs’, and what have you - spend the taxpayers’ money. If they are not looting the government treasury, they are looting the private treasury. So there is just wholesale looting going on in this country.


DS:	So do you think South Africans will realise that and revolt against the government?


SM:	Well they had better do it soon otherwise they are going to be the ones who are going – the entire country is going collapse. It is going to become a military junta, in which those of us who want to engage in protests and in actions against them in time to come will be taken into FNB Stadium, rounded up, and there will just get drilled down by machine-gun fire. There will be wholesale killings like what happened in South America, most of  Latin America: what happened in Chile; what happened in Brazil; what is still happening in El Salvador. All those countries were military juntas under the guise of some kind of false democracy in which you supposedly go to vote. People forgot that before 1990 you were fighting to overthrow the government and install a Black government. By 1994, you were not fighting to overthrow a government, you were fighting to get the vote. So everybody today is happy just to go and vote once every four years. What happens in between, you don’t care.


DS:	What matters is voting?


SM:	Mmm?


DS:	What matters is voting?


SM:	To them as long as they can put their cross on a 	piece of paper they think they are free. 


DS:	Okay I just want to find out your perception on the 	mandate of the TRC, whether was it a just one or 	not?


SM:	No the TRC was a farce. It was designed to hoodwink Black people. The truth of the matter is that half the people in parliament should have actually been - well let me say this the people in parliament, some of them were out of parliament, many of them in the Military Intelligence, in the Army and the Police Force should have been subjected to a Nuremberg Trial. If I were the judge, they would have been found guilty and sentenced to life, put them back on Robben Island and let them serve their sentence there for crimes against humanity, for crimes against the people of South Africa.


	Secondly, I would have arrested the Oppenheimer 	Family, the De Beer Family and the six other 	families, and charge them for economic treason; for 	undermining the Black people of South Africa and 	for looting the country of it’s wealth; for engaging 	slave labour on the mines; and where they were 	paying – I mean the evidence is there, it is open, 	they were paying miners R18 a month while they 	were earning profits in the millions of rands. So 	they needed to be taken to trial as well. And of 	course the many others that, I think, your 	educationists, your – oh there are lots of people 	who should have been taken to trial. But of course 	none of it was done. 


	And that is why the TRC is a farce because all it did, it gave an opportunity for White people to be exonerated from their guilt and that was the worst thing it could do, because today, Whites are walking around even more arrogant than they were in the late eighties and seventies. I think by 1989, White people were skulking around this country. They were trying to hide as far as they possibly could. Many of them were packing for Perth and all of those [places]. What we have allowed to happen is that we have allowed the White man to come back with a vengeance and take control of the entire economy of this country and dictate the politics of this country.


DS:	Mr Moodley, just in closing, would you like to say 	words of encouragement, especially to the youth?


SM:	Well, the only thing I can say to the youth is they 	must stop believing that they come from some 	American ghetto; they must get rid of those 	American twangs; they must begin to revisit their 	own heritage and their own history; they must 	learn to carry themselves with pride and dignity as 	African people. And they must rid themselves of 	the notion of greed, ownership, that your life is 	going to be a good life if you can wear Gucci and 	put things in your hair and try to look like a Black 	American, or try to look like and talk like and act 	like a White person. That you have got to return to 	restoring the dignity of the people of Africa to 	Africa. That your salvation lies there. It is not 	going to lie in imitating either Black Americans or 	White Americans or Europeans. It is going to be by 	revisiting our own cultural heritages and beginning 	to look closer home for solutions to our problems.


DS:	How do you think that can be done?


SM:	Ooh, that is another lifetime of struggle. I was sitting with many of the people who were with me in the old days and when we looked around at what was happening in our country for me it is like being back in 1966. That is where I see us now, where there is a massive political vacuum. There is a massive absence of critical analysis that people are afraid to stand up and speak out. It is almost like being in the sixties and that the Black intelligentsia needs to stand up and speak out; that what we need is a new revolution.  A revolution for socialism. Socialism that is going to be designed by us, not by other people for us, but designed by us and for us and with us. And if we don’t do that soon, I think we are going to be in serious trouble.


DS:	Okay Mr Moodley, I can tell the way you argue and things, and the idea that you are against the idea of racial identification and ethnic identification. And considering the fact that Mbongeni Ngema has written that song about “AmaIndiya” and would you like to just say something on that or whether you agree with him or anything that has to do 	especially with the issue of identity especially in this country?


SM:	Look I am – the opinions - I've not heard the song, but from what I read, if Mbongeni is saying that that is how people in KwaZulu-Natal think about Indians, it won’t surprise me. It won’t surprise me. Whether Mbongeni has the correct solution to the problem by simply airing the grievance is unfortunate, because in the first place, the problems relating to poor people cannot stem from one minority group or another. It is a much larger thing than that. Secondly, if you are going to talk about the so-called Indian community, there is clear evidence that a large number of Indian people do harbour racial prejudices, ethnic prejudices. But as I said, we in this country, all of us are victims of the disease of racism. So that in the same way that there are Indians who have prejudices there are Africans that have prejudices. There are Coloureds, there are Whites, all of us who have these prejudices, which is a consequence of racism. Now when you want to solve the problem of racism or solve any problem you look for the root cause. It is no good plucking off some of the leaves and hoping that the problem will go away. The problem is suffered at the root cause. You go to the root of the problem and you take out that root. And once you can get out that root then the entire problem is solved. That is why I am called a radical because the radical comes from those people who go to the root cause of the problem. And radicals are not liked in all parts of the world. 


So as far as Mbongeni’s song is concerned it is tragic, it is – I am disappointed that Mbongeni didn’t find a more creative way in which to deal with the problem. Simply airing the problem or repeating the stereotypes doesn’t solve the problem. You have got to find corrective ways of dealing with the problem, but unfortunately people like Mbongeni and all of the others, those for him 	and those against him, are all themselves victims of 	the disease of racism. And they need to undergo some kind of psychiatric purging. They need to be trained and taught about where the problem lies, because a lot of them don’t understand it. They are 	victims of the disease of racism themselves.


DS:	Now we have come to the end of our interview. 	Thank you, Mr Moodley, for your time. We really 	appreciate it, thank you.


SM:	Well, can I help you conclude on this note, that I hope you are going to tell the organisers of this particular project that if they want to participate in the programme of changing our world for betterment of all they must stop looking at things in ethnic ways. That looking at a project like this, I am disappointed that you are talking about it in Indian terms. It is this kind of conduct that allows for people like Mbongeni Ngema to be justified in doing what they do. So I trust that this will be taken up urgently with your people so that they don’t do this. That they get rid of this as soon as 	possible and that you be allowed to interview whomsoever has made a contribution to the struggle in this country. And I hope that this institution does not still live in the past. It is not an Indian institution, this is an institution for all  people from the country in which you are born, South Africa, or what I prefer to call Azania. Thank you.


DS:	Thank you.


--- oOo ---
























































�











 





 





�PAGE  �1�














