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MN: Welcome back, Sir.  Mr Hassim, will you please tell us where and when were you born?


AH:	I was born in Durban in Queen Street, in fact, in 1935.  That's what - 67 years ago?


MN:	67 years ago.


AH:	Ja, ja.


MN:	And can you tell us about your parents?


AH:	My parents were both born in South Africa.  My father was born in Newcastle.  My mother was born in Tongaat.  That was at around the turn of the century.  And I suspect that my maternal grandfather was also born in Tongaat, although none of the others were.  They all came from the State of Gujarath in India; from Porbandar, in fact; settled here in Durban, Newcastle, Tongaat - that sort of thing.  But I was born in Durban. I lived all my life in Durban. I have schooled in Durban; I worked in Durban; and I'm still in Durban.


MN:	And can you tell us about your brothers and sisters?  I mean, your family.  How many were you and where do you fit and that?


AH:	We were five of us - my four sisters and I; two of whom are now passed on; two are still here.  I have four children - three daughters and a son, and five grandchildren.


�
MN:	Can you tell us about the community you lived in?  What sort of a community was it?


AH:	Grey Street was a very united community. That, I think, there's no doubt.  I'm talking about that time.  I don't know about today.  But in the late 40's, 50's, 60's, it was a very unified community.  It wasn't a community, as people like to believe, that Indians lived in what was known as a Casbah area. Coloureds lived over there.  Africans, as such, lived over there. Coloureds were mainly tenants in buildings that were owned by Indians.  The majority of the Africans either lived in out-rooms or in what was known as the Macheni, which was near the Indian market.  They ran their own little stores from inside the Macheni, you can buy anything you wanted in that Macheni and they were the building who ran it and owned the stalls and that sort of thing.  A lot of them also lived in the old Model Dairy compound, which is where the Good Hope Centre is today. That was the old Model Dairy building, and in the back they had a compound where the workers lived.  But those were pretty grim facilities and that was not nice. Three or four people lived to one tiny little shack of a room.  But other than that, ja, I mean, there were certainly very spacious flats.  Lots of homes; houses.  Apart from those two places I mentioned you were alright.  You had running water. You had separate toilet and bathing facilities.  So in that sense you can't really say that you lived badly.  But just remember that that was built, at the time, from a bare ground by Indians. You know, they did it. They built it. The government didn't give them a property to go and stay in. I always like to say that it wasn't the people who put up the buildings. It wasn't their laws that stopped, say, the Coloured or the African or the White to come and live there.  As far as they were concerned that was something they put up for everybody to live in.  It was the law of the land that stopped them.


	But ja, as I said, they lived in what we called the Casbah at the time.  It was a ghetto.  It's a government ghetto set aside by the government.  The fact that it was very nice and very clean and nice buildings was because that was the culture of the people.  You go to school in the morning, you will see them working.  You will see the shopkeeper standing outside sweeping in front of his shop, washing his windows.  You know, that was his culture.  You always, as Indians, believed that cleanliness is next to godliness.  You also thought it was bad luck not to have a clean store; that if you had dirt in front of your shop or something then it's bad luck.  People will not come in. So for whatever reason, ja, in that sense it was clean.  And what was also very nice then because the streets were wide. Grey Street is a very wide street. Queens Street is a very wide street. That also helped keeping things clean and that.  So we played football in the streets.  We played cricket in the streets.  There were very few cars at the time.  I'm talking about the 40's, 50's, you know.  Now, of course, you can't even cross the street.


MN:	Can you tell us about the term, 'Casbah'?


AH:	I don't know what it stands for. I think the word 'casbah' refers to a slum locality. I think. Whether it comes from an Arabic word or an Indian word, I'm not sure.  But in South Africa a casbah was where people were restricted.  It was a ghetto, you know.  It's where people lived and they were restricted.  The Grey Street Casbah, as they called it, was almost from racecourse to Pine Street, the one way. And from Warick Avenue running, I think, whatever, East to West, towards Albert Street.


MN:	The aMacheni area, is it where the beer halls were - where the riots took place?


AH:	No. No, no, no.  The Macheni was not a beer hall.  I mean it was what we would now call a flea market.  Right?  There were a lot of, sort of, herbalists and traditional African artifacts and that sort of thing. Where the Model Dairy compound was, people lived over there. That was not a beer hall either.  If there was a beer hall anywhere nearby there, I don't remember it.  That people might have had beer while they were sitting in the Macheni or while they were sitting in there, in their compound in the Model Dairy, well that would be possible; but not as a business.


MN:	Okay.  What did your parents do for a living?


AH:	My family trade was barbering. They were barbers, which is way down the caste system, you know, way down the line.  Not something that you particularly looked up to.  But that was their trade. It was only, I think, from my generation that we got out of it.  And in those days, Queens Street, the one side of Queens Street was only barber shops.  Today, I think - I don't think there's one left.  There's only one barber shop left actually in the Grey Street complex as a barber shop, or what they used to call, 'Hairdressing Saloon' - I think they meant, 'salon' - is the one called Ossies, which is in Grey Street opposite the old Himalaya Hotel.  That's been there, I think, for the past 100 years.  That's the only one that's left.


MN:	What are your memories of your family, there inside the home?  Your father's family, and your parents.  How was life inside the Hassim household?


AH:	Ja, life was good.  Life at home was good, because, I think, because of the joint family system.  Right, I think, up to the late 60's, maybe even up to the 70's, I mean, we all lived together.  I know my grandfather and my grandmother.  My father and my mother lived with their father, that's my grandfather and grandmother.  And when I got married my wife and I lived with my parents and my grandfather was still alive, you know.  So it was a very unified little family thing.  Every home, I think, was a tiny village. Your neighbours were your family.  It didn't matter who they were.  If you lived in a block of flats, that block was like a little village. Everybody knew everybody else. All the seniors disciplined the youngsters. The youngsters didn't argue back.  They accepted it as something they had to live with.  Not so, anymore.


MN:	And, Mr Hassim, can you tell us about your education?  Where did you start with your schooling?


AH:	My early schooling was in, what they called a Madressa, which is more a religious sort of kind of instruction school in Cathedral Road.  Those were cottages and then they used it as schools.  I remember Mrs Royappen and Mrs - oh, I can't remember the other name; they were the teachers there; right across the road from the Cathedral.  You know, the Cathedral in Queen Street.  Cathedral Road, ja.  I think it's the Anglican Cathedral.  I'm not too sure.  


MN:	Catholic.


AH:	Catholic. It's a Catholic Cathedral. That's right. It's a Catholic Cathedral; now, right across the road from there. But that was just for a few years and then I went for a few more years to the May Street School until the Kathiawad School was built in Lorne Street. And I went there for Standard 1 and Standard 2, I think. Kathiawad, particularly, because my forefathers came from the State of Kathiawad in India and it was expected that you'd go there. After which I went to Greyville School, which was in Osborne Street.  That's where my fondest memories are.


	You know at the launch of my book I mention Mr Vasi Nair.  I want to mention him again, because these were, in my estimation today, they were educationists. They were not teachers. They were gurus. They were mentors. They took a lot of care. They worried about their students.  So I was there 'til Standard 6. And I was lucky when I went to Sastri College. I'm just looking at Srinivasa Sastri's photograph there. And I went to - and Sastri College is named after him, because he was the one who pushed for it.


	And of course the bulk of the money came from the community anyway. The government gave you nothing.  Anything you wanted to do they went to the community and they raised the money. People who had saved money, maybe to go for a holiday to India or perhaps to go to Mecca, or whatever, then took the money and said, 'Okay, build the school.  We'll go next time,' that sort of thing.


	Sastri was instrumental in making that happen and we had Sastri College.  It's a beautiful, very imposing building, you know, with all these portals and that sort of thing. So I was there and fortunately for me when I left Greyville in Standard 6 and went to Sastri in Standard 7, Mr Vasi Nair was also promoted to Sastri. So that made life very easy for me.  I had...[interruption]


MN:	A regular face.


AH:	Yes.  Ja.  I had a protector, so to speak.  But that was only up to Standard 9, and then I had to go out and work.  So that's where my academic career ended.


MN:	Can we pause.


TAPE SWITCHED OFF


ON RESUMPTION


MN:	Okay.  Welcome back, Sir. You were telling us about your movement. Now, you were going to Sastri College. You keep mentioning Mr Nair. Please, will you just tell us why is he so important among your educators?


AH:	You know, Musa, there are teachers and then there are what I call educationists.  There are teachers who come, they do their job, and that's the end of it, whether you benefit from what they taught you or not, that was for you to decide.  They didn't go beyond the call of duty. People like Mr Nair - there were two Nairs actually. There was Mr Vasi Nair and there was a Mr RP Nair.  I remember Mr Vasi Nair fondly because he was with me in my Primary school too, and then of course, at Sastri. As I said, they went a little bit beyond the call of duty.  I mean this book that I wrote, "The Lotus People," I think a lot of it is - the motivation for a lot of it came from him.  He used to go and borrow books and lend them to us - make us read them.


	On occasion, if he couldn't get a particular book, he went and bought it.  For a time when teachers earned peanuts - they earned very little.  For him to dig in his own pocket meant a lot. After school he'll detain us if we were naughty, but he didn't spend that time messing around. He lectured to us.  He spoke to us.  He told us what we were capable of achieving and look, one doesn't want to be funny about this, but today, I think, teachers deliberately don't teach you well so that they can give you private lessons and charge you for it afterwards.  Not in the main, but one or two do that.  It wasn't so in those days, and in those days the best person I can remember was Mr Vasi Nair who - I said that, in fact, at my launch.  And he was there, and - I mean, he's 80 now.  And I was very glad to see him there.  And I said as much. What I'm saying now I said that day publicly.  And I've acknowledged that in my little introduction to the book also. I think one needs to do that. One needs to acknowledge people who gave their lives.


	The trouble in those days was teachers could not, in the classroom, say anything that was contrary to what the government had asked them to say. So if they were told that this is the way you will teach, that's how they did it. Mr Vasi Nair found funny ways to get around that.  We used to have a saying amongst us students. My very, very good friends of the time who are still around today, like Sam Naidoo, Anthony Naidoo, Mohan Govender. We used to say, 'well, old Vasi Nair's got no time for the honky.'


	That was different from the other teachers who kept to the rules. I'm not blaming them. They were earning a living.  They couldn't risk their jobs. Mr Nair took his chances.  And I think this is what we owe him that within that environment he refused to indoctrinate us.  If there was no invigilator around, it was nobody there to watch, then he told us who we are; where we come from; that we are individuals;  we have a right to make up our own mind that what is wrong is wrong.  He was not supposed to do those things.  You don't get them.  That's why I think he opened up our minds.  He used to read books to us, at that time, which were banned - literally banned.  But he didn't tell us what book it was.


MN:	Then he just read...[interruption]


AH:	Just read us something from the book. And we'd worry him and ask him, 'Sir, we want to read the book.' You know.  'What's the book?' And he wouldn't say and he left it to us to go and find out and you know, and then quietly forgot the book on the desk and allowed us to sort of literally steal the book, so to speak, you know, because, I mean, he had to protect his job.  He had to make a living.  But, ja, I think he was quite a man.


MN:	At this launch, were your former friends there?


AH:	Oh, yes. I had a lot of my old school friends there. I mentioned names like Sam Naidoo and them. He was there. My friend Chagan Lala whose photograph was in the paper about 6 months ago as one of the old Indian families that's still in business in a small way in Grey Street. They're shoemakers. And he's, I think, the fourth generation of shoemakers now, still in the same business.  Ja, there were quite a few of them there. I was glad to see them, you know.


MN:	When did you graduate from Sastri, or when did you leave? You said you didn't graduate.


AH:	I left Sastri, I think, in '53 or '54, right, in Standard 9.  That's as far as you could go, because Matric was fine.  I mean, your studies were free, because somehow the community found the money for whatever was necessary.  But to write an exam was a costly business. You also had to earn a living. And I think you will know, barbers are the people who don't earn much money. So one had to go out to work. I was the only son. I didn't have an older brother who could go out and work or anything like that. So then I had to go and work, which I did. But, ja, that was the end of my academic career, Standard 9 in Sastri.


MN:	Where did you get your first job?


AH:	My first job, I worked at a shop in Grey Street. What I'm going to say now stops me from mentioning names, but it's not people you would like to work for. They ran their own little dirty tricks. I think that if the government did you a lot of harm in those days, I'm not sure that these guys didn't perhaps do more harm. I do remember an example.  In the 50's there were no unions. But you had what, I think, was called the CDT or Commercial Distributive Trades Act, or something like that.  And there was a Labour Department that you could go and complain to. But that was a waste of time. I mean, you go to the Labour Department, there was some White chap in charge and you complained about your boss.  And he'd come to the company and they'd take him to the office and give him a cup of tea and give him a suit and that's the end of the story. And the next thing you were fired.  So, you know.  And they used to - I know, at that time, in terms of the CDT Act, a qualified salesman, for instance, and what made a person a qualified salesman was anybody who worked as a salesman for five years or longer.  His salary, at that time, was supposed to be £56.10s 


MN:	A month?


AH:	A month. What they did is they had to fill in a register and they put in the amount £56.10s and you signed it.  And then they gave you £10.  That's it.  So, as I said, I can't mention names, not that I'm particularly worried about any libel sort of action.  I'd welcome it actually, just to expose them.  But that's where I worked for the first few years. No thinking person could last with them for long, because it was a different form of slavery. It's your own people. I'm not trying to get away from it. I mean it was my own Indian people for whom I worked - the merchant. They were not all that bad, but I'm saying 90% were, which is not far from all.


	Then I went and worked for a few years at Robertsons, the spice people.  And so on.  I just moved from job to job for a long time until I finally - I lost my job, my last job.  And I was in my 50's.  And then I sort of did things on my own.


MN:	How come you got involved in your first job?  I mean, how did you find it - the first job?


AH:	Oh no, you see, that was a family kind of thing. My father was a barber, okay. All these merchants were like his customers.  And if they didn't come to his barber shop for a haircut then he had to go to their homes on a Sunday morning and give them a haircut at home.  So they knew the people.  Somewhere along the way they'd mentioned, 'My son, my cousin, my nephew, my neighbour is looking for a job.'  And say, 'Yes, send him.'  But it was very important that they did it that way, because they had another sort of fall back, if I can call it.


	Now if I had then decided to go public and perhaps take them to the courts for underpaying me, then they will go to my father and tell him, 'See, we gave him a job and this is what he's doing.'  And of course then I'd have the whole family on my back.


	It was a very well planned system, but that's how you got jobs, unless you went and worked for a White company in which case if you knew friends who were working there, maybe they put in a good word, and you'd get an interview. Or you looked in the papers.


MN:	Mr Hassim, when can you say you first became aware of the apartheid system?


AH:	Oh, that happened very easily.  I was very young, probably in '47 when I was perhaps 11/12 years old.  My book is dedicated to Dr Goonam - Dr Kesavalu Goonam.  I have dedicated the book to her.  She, together with people like Dr Naicker, Dr Dadoo, Fatima Meer, they used to have rallies all over town.


	One of the most popular rallying spot was what is now called Nicol Square.  I think it's still called Nicol Square, is it?  Ja.  The White Press called it Red Square, because anybody that was against the government was a communist.  So they named it the Red Square and these people used to have rallies there at that square. But the rally was where people stood and listened and they used to have a truck in one corner.  Well, a lorry, really.  And on the lorry they had chairs, and all these political activists used to sit on the chair and then get up and make a speech. That's where we became politically aware, listening to them.  I mentioned Dr Goonam to whom I dedicated the book.  I mean, this woman - she only died, I think, about a year ago, or roughly so.  There was a woman.  She'd give you a speech.  She'd talk at the rally.  She'd run the government down to hell.  They would pick her up at the rally, take her straight to the police station and lock her up.  And she wouldn't come out of there until 9 months later. When she came out of jail she walked straight to Red Square before she even went home and continued with her speech. You learned a lot from them.  That was the start of being politically aware of what was going on. There were other people that would come, but I'm talking about when I was very young. I can't remember them all, but I know there was a chap called Dhlomo, who was very active, who used to come there.  There was a Mrs Lavia Puren but I can't remember them.  You know, I mean, I'm talking about when I was very young.


	I wasn't a political animal.  I'm not trying to make it appear as if we went there because we were politically inclined.  We were street kids.  There was nothing to do on a Sunday or a Saturday.  So you saw people going to the rally, so you went to the rally.  And when you got there you heard these people talking and that got you thinking a bit. But of course, as you grew up - you know, as you grew up, you became a lot more politically aware. And the '49 riots, that had a huge impact on people.  And of course, what people today might not know, and I don't think it was ever sort of formally proven, but anybody that lived at that time knows the '49 riots were riots that were engineered by the Whites. It's as simple as that. It was not a Black on Indian confrontation. Don't let anybody tell you anything different.  What had actually happened is that the government, at the time, realised that the danger was the Indian, for whatever reason; because perhaps his culture; because he came from what is now the largest democracy in the world; because of his historical background, his cultural background; and because some of them, not all, some of them were fairly wealthy. That these would be the people who will lead the agitation. These were the people who would lead the political battle against them, and they have to break the Indian.


	And to break the Indian they did many things.  I mean they tried the Group Areas Act. They took your properties away. They never paid you for those properties. I'm talking about places like Mitchell Road and First Avenue.  First Avenue, if you looked at those beautiful homes.


	I remember the Chetty home.  They used to be the owners of Wellington Fruiterers; beautiful home; high ceilings, built by them.  The government just came and took it away. They thought they're gonna give it to the Whites. Of course, the Whites wouldn't live in there. I don't understand their mentality.  Take it away and then they won't live in there because they say, 'Oh, because Indians used to live there.'  I don't know what that meant. But you go there now, what is there?  Bare veld.  Absolutely bare veld.  And when you drive past there, you get very angry.  They tried this.


	The point I'm making is they tried all these things to break the background of the resistance.  They tried to break down the Indian’s anti-apartheid stance.  And when that didn't work and the Group Areas Act didn't work as well as they wanted it to work, they decided that the one way was to just burn all the stores down, loot the stores, break them economically. And they engineered the riots.  They did that. They got people from the City Hall who got thugs from off the streets, planned it, plotted it, and put it in effect and said, 'Now, go, and whatever you do, it's yours.  You break a shop window and take anything there, that's yours to keep.'


	Now to a criminal mind - and there's always criminal minds, whether you're Indian, African, White or whoever.  There's always criminal minds around.  To them, this was heaven.  And all you need for a thing like this to start off is maybe a hundred people and the rest will just join in.  I'm just making the point that anybody my age and older will tell you openly.  The riots were not an Indian on Black thing.  It was engineered by the White municipality of the time.  And they succeeded.


	But as you go and see Ronnie Govender's plays and he also points it out quite openly that that's how it happened.  But it wasn't as successful as they hoped it would be, where they thought that this would be the complete economic destruction of the Indian.  It didn't work because they were also dealing with people who had certain moral standards.  You can deal with the Black in the street who is a criminal and you deal with a normal Black.  That was not on.  So it didn't work.


END OF TAPE 1A


RESUMPTION ON TAPE 1B


MN:	Mr Hassim, welcome back.


AH:	Thank you.


MN:	You were telling us about the 1949 riots.


AH:	Ja, I was just telling you that this was engineered by the White municipality and the White rulers of the time. And they didn't succeed as well as they hoped it would, simply because I think they misjudged the mentality of the Blacks at the time. The criminal in the street, like any criminal of any colour was very happy to participate; the decent people, the better people - I mean, I know of people in Queens Street who went and found refuge in the Macheni. Now that doesn't make sense, if you look at the way it's been recorded.  The Macheni was, what I called, a kind of flea market - undercover.  It was an undercover flea market, which was run totally by Africans.  And you'd think, 'But that's strange.  Now why would they go and seek refuge from Africans in African, sort of, stores?' The reasons are obvious.


	Ja, but those were the '49 riots. I mean they spread out a lot further to places like Cato Manor and that sort of a thing.  But the point I was trying to make is they wanted to break the economic background of the Indian.


	And when you look at the economic background of the Indian, what's very important - this is their statistics not mine.  That in around the 50's, something like, I think, 82% of all Indians lived what was then called the PDL - The Poverty Datum Line. Now, if 82% lived below the Poverty Datum line, then only 18% were better off.  Now, that didn't mean 18% were wealthy. Of that 18%, many earned a little bit better than the PDL, and some were academics - doctors, lawyers, or whatever, and teachers.


	The businessman then must have been 7 or 8% of that population. But that 7 or 8% was a very, very wealthy number.  I've said it differently in my book. The way I put it in my book is that while 7 or 8% were very wealthy people, they way I put it is: the White man came to this country and he took what he wanted. He had his great Empires behind him, whether it was the British Empire or the Dutch Empire of whichever. He had that Empire giving him support, ammunition, weapons, whatever - soldiers to back him up.  In other words they invaded the country and helped themselves. That's history. And if people don't like what I'm saying, don't blame me. Blame history. The Indian came here.  If he built a house, he bought the land; he built the house with his money. He didn't dispossess somebody to take it.  If he put up a building or if he opened up a store, he did so with his own money, either, if you go way back in time, the money he brought with him or a little after that, the money he earned in the country.


	Because you know, Indian traditions are very funny. If you're an Indian, the first thing you are taught is if you've got a little bit of money buy some jewellery. Put it away.  Then if you've got a little bit more money go and buy a piece of land, right. And then when you've got a bit more money go and build a house on it. That is your dream.  That's your ambition.  Nobody said you must just go and hit somebody on the head and take it, or whatever, you know.


	So I'm saying that that 10% percent, that was what the government feared.  Because if you look at people like Dr Naicker, Dr Dadoo - Dr Goonam, of course, had nothing.  First Indian doctor, I think, when she died she left R37.  That's all she was worth. First Indian woman doctor in South Africa and she died leaving nothing, and it's obvious why.  Because she was too busy fighting for the people.


	Dr Naicker was a doctor, a successful doctor, but he didn't bother about his practice.  He went out there and fought for the people. Dr Dadoo, whose family, I think, came from Krugersdorp. They had stores over there, which stores subsequently were burnt down by the Whites. He was busy fighting for the Indians. So they needed to break this.  That's what I'm saying.


	That was the purpose of the riot - to break the economic backbone of the Indians. To some extent they succeeded.  To a large extent they didn't succeed. That's obvious.  We've got democracy today. 


MN:	The apartheid system itself, how can you say it affected your family life, Mr Hassim?


AH:	Family life, not too bad, because being an Indian, it was a joint family system. You lived together. That was fine.  You lived in the Casbah and the people in the Casbah learnt.  They had their own cinemas. They had their own nightclubs. They had their own hotels. In that sense it didn't affect your life too much, socially. You did your thing in your own areas. You played your sports - soccer or whatever in your own areas. Curries Fountain was part of the Casbah, that sort of thing. Those that had businesses in the Casbah, they had no problem, of course, because they didn't earn their money there.


	The real pain was the education system. You couldn't go to university.  They didn't accept you.  You couldn't go to law school.  And if you had to work and you couldn't get a job within the Casbah, to get a job outside the Casbah meant you either had to go and work for some White company or something and then you had to accept something that you worked as a third class citizen.


	You know, you were relegated some back room that you sat in, to the extent that - I talked to you earlier about Robertsons. I mean Robertsons is a top company today.  It's an international company. But at the time when I worked for them they were somewhere here at the far end of the Esplanade.  And there were about 9 or 10 of us that worked in a room this size. But to enter this room we had to go through a lot of office areas.  And the Whites that were working there objected. Musa, they actually objected and said, 'We don't like these Indians passing us.'


	So they broke a wall and built a fire escape type of stairs that we then had to use to come in this office and go out.  So we didn't offend the sensibilities of those Whites.  And if you're a sensitive person and you're an intelligent person, that kind of thing can be quite painful, you know.


MN:	When can you say you really felt for the first time the racial oppression on you?


AH:	Oh no, that you were aware of always. That you were aware of from the time you were a kid, because I told you we lived in the Casbah area.


MN:	Yes.


AH:	But there were times when you needed to get away, whether it was to go to the beach or to go to the Esplanade. And then you had to be very, very careful, because if you go to the Esplanade you had to move out of the Casbah area.  Casbah went, as I told you, as far as Pine Street, more or less.  Now you had to walk down, down Broad Street.  You know, I must tell you something.  Broad Street - there was no Broad Street. That was Grey Street right down to the Esplanade, okay. The Indians lived in Grey Street up to Pine Street.  And then that was the rest of the White area.  That was the continuation of Grey Street. The Whites objected. They didn't want it to be called Grey Street.  They said, 'When you say, Grey Street, it makes us think like we're part of the Indians.'  So they changed the name to Broad Street.  It used to be Grey Street.


MN:	So you own up to – and the street changes.


AH:	Changes to Broad Street.  It's so silly.  But once you were walking down that so-called Broad Street towards the Esplanade, you were gang bait.  I covered that very well in my book, in fact.  If you were alone and there were three or four Whites, they're gonna beat you up. They beat you up for sure.  And that wasn't something rare, you know.  That was normal.  It happened. If you were street kids, well, you fought back. But you have to make sure you fought back and you ran, because there was no law that protected you.  If you stuck around for too long and if the police were there in time, that's it. You go to jail and all those White guys that beat you up will go back home to their mothers. So you had to be careful. You had to be very good runners. I still think when I look at TV and I laugh because you find that, you know, the Blacks are the best runners in the world today.  And that you always see, if you're watching - even if you're watching the marathon - you see all these Whites keeping up with them in the background. It's probably because we're so used to running away from them they'll always be chasing us. (laughter)  But, ja.  So you always were aware of apartheid.


MN:	Yes.  Did you ever align yourself with any trade union or political movement?


AH:	No, I wasn't a political person. I was too busy earning a living. As I said, I had four sisters.  I was the only son, and as I told you, barbers didn't earn very much money.  So, no, we didn't - we couldn't afford that luxury of being politically aware. It sounds silly, but, you know, you had to survive within the system.


	So, no, I wasn't politically active.  I was politically aware, but I wasn't politically active. But I mean, if you read my book, "The Lotus People," you will find that I'm politically very, very angry. I don't go easy on the Whites. So that says something that whilst I was not active, the anger was building up in me. As I said at the interview when they questioned me, I said to them, 'For me, it was a catharsis.  I had to get it off my chest.'  It's not good.


	And I mean, even now, we go out somewhere in a public place and somebody accidentally bumps you from behind and you turn around and you look and if it's a White chap - it's an accident - you want to fight with him. You know, you want to tell him, 'Why don't you watch where you're going?' or whatever.  But if it's a Black person, although it was his fault, you apologise.  'Hey, sorry, broe.' You know, that sort of thing - which is wrong.


	You've got to get it out of your system. This was my way of getting it out of my system. What was nice about it is the judges, in the main, were Whites.  People like Steven Grey who's a great critic. Professor Tim Huysamen, who is a professor of Nederlands studies, in Afrikaans studies at Rhodes University. They voted for it and they gave it the Sanlam award, so I think they must have known that there was a need for this.


	I think like with every other country we can't harp on the past. It's behind us. It's over. But we need to talk about it.  We need to bring it out. The Germans learnt to cope with their Nazi history, and we all know how bad Nazism was.  But they learnt. They faced up to it, and they coped with it. And they tried not to suppress what happened at the time.  The Americans, with their slavery. They didn't suppress the slavery story, in recent years.


	I think South Africa needs to do something like that too.  Bring it out for what it was, and say, 'There it is,' and you know, 'Let's get on from there.'  Because there's no future in the past.  I mean the past is always behind us. We've got to get on with it. But we must remember it. Our children must remember it. They must know where we're coming from.  Isn't that true?


MN:	Yes.


AH:	Ja.


MN:	Speaking of racial oppression, how can you say racial oppression affected the choices you made?  I mean in life in general.  The choices you made and how your path that you followed.


AH:	Well, look, academically, because of racial oppression, you couldn't, or my family couldn't earn a decent enough living to become academic people. Two of my sisters became academics. One, who just passed away two years ago, was a lecturer. The other one became a lawyer and the problem was mine to ensure that I went out and worked, although I was the younger one. But I was a male, so the male went out and worked so that they could continue with their studies.  It shouldn't have been so.  I think studying should be a given. I mean I'd expect the government of any country to say, 'Come' you know, 'Let's open the doors.'  That was not done for us. The fact that you didn't have a choice in your job. You couldn't find a job, whether you liked it or not. That was because of racial oppression. I mean I went up to Standard 9.


	A strange thing happened when we had this “Time of The Writers” Festival.  A lady from the audience said, without meaning to be rude, she said to me, 'You know, I find it strange because I read your book and I find that a lot of the street people talk pretty good English. Would this be normal?  Should that be so?  You know, are you not making them sound good?'  So I asked, 'Yes, alright.  What do you think the level of education would have been?'  She said, 'Oh, I suppose Standard 9, maybe Matric.'  You know.  And at that level they shouldn't be speaking the language they're talking.  And I said to her, 'Well, I went to Standard 9 and I wrote the book.  That might tell you where we're all coming from.'


	The other thing is this: Some years ago a Professor Cooppan, I think, as his thesis, proved that the English spoken by the Indian in Durban was amongst the best in the world.  Lots of the words that we used to think were slang were, in fact, very good English words. We thought it was slang - if somebody was worrying unnecessarily, we'll say, 'Ag, don't fret.' You know, we'll say, 'No, no, don't fret your kop.' In other words, don't bother your mind with it.  And we thought it was slang.  I only later found the word 'fret' is not a slang word, you know.


	But sorry, I forget your question you've asked me.


MN:	No, I was asking you about the impact of racial oppression on the choices you made.


AH:	Ja, this didn't allow us to sort of go as far as we would have liked to go. Racial oppression included the fact, of course, there were no schools. If you wanted to go to school then your community had to provide you with schools. People used to go and collect money and then they'd put up a little school.


	I mentioned Kathiawad School; that was put up by mainly the Gujerati community. They put the money for it. May Street school was put up by people with them and there's legendary number of schools all over Durban. The VSC Pather School and you know, the Hindu Tamil School and the people put up their schools.  But you went so far and no further. They didn't have the kind of money where they could perhaps put up a university, which they would have done if they had the resources.


	So you were held back. You would somehow make - because of racial oppression too, and the laws of apartheid, you couldn't move out of your Casbah area. So you had to earn a living within the Casbah. What do you do?  People went and sold cinema tickets or ran what we used to call the fafee numbers racket or, you know - to make a living.


	That's not the way you should start off in life. The law of the land should be such that it gives you an opportunity to go to school or whatever. Our schools - the schools I mentioned - were not enough.  Again, because of apartheid. The government didn't see it as its responsibility to open or build schools for any person of colour.


	So you had schools and what used to happen, you went to school at 7H30 or so in the morning. You finished off at 1. And then at half past 1, schooling started again for the second bunch of students. They used to call it a platoon system.  The same teachers; without pay; without anything; no remuneration; on their own, the same teachers, had second classes, because there were no schools for everybody. Now, how do you progress in such an environment?  You know, even in the best of schools you somehow had to nurture this attitude of studies in children. How do you do it in an environment like that?


	So what they did is just held you down.  It's okay for the richer people.  I mean, as soon as they went through Matric at Sastri College, they went off to Ireland or wherever and went and studied and became lawyers or whatever - doctors. Doctors mainly. Lawyers too. Because you were not allowed to go to Medical school. You were not allowed to become a lawyer. And because there were no Indian lawyers and you were not allowed to be a lawyer, Gandhi had to come here to fight cases.


	So it's old story, you know. Evil can never last.  And it was evil. The system was evil. And how long did it last - 50 years. I mean, we talk about 300 years, but the real evil was with the Nationalist Party. That is 50 years. It was such a long time. We know that they were ruling the country from the time they came here into the Cape. And that was well over 300 years ago. But they didn't impact on us as much as they did from what - '47 or '49?  Was it '47 when the Nats came into power?


MN:	Yes.


AH:	Ja.  And that's when the real persecution started. The strange thing is, in 1939/1945, you had the Great World War. And all the nations of the world got together and they defeated Hitler.  Right? When they went to war in South Africa, at that time, the South African White parliament, they voted whether they should join the Allies against Hitler or not. And the only reason they joined was by 13 votes. Only by a majority of 13 votes did the Parliament vote to fight Hitler. The rest didn't want to. Hitler was defeated in what, '45?


MN:	'45.


AH:	And 1946 the real apartheid laws started in this country.  It's almost as if the Nazis lost in Germany and they came and settled in South Africa. And people - I was looking at some of the photographs outside and I heard some nice things people said about Jan Smuts. Well, I don't know.  Maybe those people had nice experiences with him.


	I, in my book, I call him a son of a bitch. Because really, here, in 1946, Jan Smuts was sitting in the United Nations, writing the preamble to the United Nations Constitution on Human Rights.  He was writing the preamble to it. There, in Geneva or wherever. And here in South Africa he was writing apartheid laws.


	Now, to me, that kind of a person; a two-faced person like him has to be a son of a bitch. And I've said it openly in my book and I don't know - maybe they'll sue me.  Anyway.


MN:	You say you were not politically aligned.


AH:	No.


MN:	But did you follow any philosophy, politically even though you were - because you say you had to work as the only son in the family? Did you like have - because to be politically aligned you don't have to be active. You choose. Did you have any organisation that you've said you followed by your heart?


AH:	No, Musa. You know, I think, what I'm trying to stress is when you're trying to keep hearth and home together and trying to earn enough money to see that there's food on the table, then that becomes your prime concern. Of course, you are aware of the laws and you are aware of apartheid, but you're aware of it in a different way. I mean to give you an example, when I worked at Robertsons - and I must have been about 17 or 18 at the time. Now, if a White woman came up to me and put her foot out and said, 'Please tie my shoelaces' and I had to go down on my knees and tie her shoelaces. Now, if I'd refused to tie it then all she had to do is shout, 'This bloody coolie interfered with me' and I'm out. I've got no job. I'm out on the street. I'd probably get locked up in jail. There's no trial or anything, you know.  It's taken for granted that I interfered. So you just quietly went and tied her shoelace.  Of course, that builds up in you.  But it's a secondary thing.  It's something you learn to put aside, because what was more important is putting food on the table.  So yes, it was building up.  I call it a catharsis - that my book was a catharsis.


	But yes, it was building up and you were aware of it, but I don't know. Maybe it was me. Unlike others - and when I say, 'me' I'm talking about me and my friends of the time. I mentioned people like Sam Naidoo and Mohan Govender.  We were busy making a living, busy putting food on the table. We knew that there was an ANC and there was a NIC and there was a PAC. We knew all those things, but I think primarily you had to fill your belly. And what was worse you had to fill the bellies of people at home too. I don't know. In my case anyway, I was not a political animal.


MN:	Have you ever crossed paths with the security forces?


AH:	Not in the sense that I did something political and I had to personally, you know, get involved. But we had friends.  We had people we knew that used to get involved politically and we had to do something.


	I mean, people like Dr Goonam.  People like Srini Moodley.  I mean, Srini was an activist and when they were gunning him, we put him in the car one night and went and hid him somewhere in Verulam.  In that sense maybe, you know, our paths crossed.


	There was Phyllis Naidoo. I mean, here is a woman - I think she was letter-bombed. She lost her two children to the cause, you know. She's still alive. She used to live in the area.  We used to see her. She used to live in Wills Road at one time. And we were the street kids, you know, doing our own thing. But we felt they had to be protected. We were sufficiently aware that these people were giving up their whole life to fight for freedom.  And because of that we had to see that they were protected. So probably the safest person in the streets was the political activist, because even the street kids, the criminals, the gangsters, the thugs, all protected them. So yes, maybe in that sense I came into contact with political people. But not actively myself taking part in it. I didn't.


END OF TAPE 1 - NO FURTHER RECORDING ON TAPE


RESUMPTION ON TAPE 2 SIDE A


MN:	Mr Hassim, welcome back. We spoke about apartheid and the effects it had on you.  Now I would like to ask you now about the events as they unfolded, the effect it had on you even though you were not politically involved.  I would like to ask you first and foremost about the Republic days.  They were called Republic days, where Republic days were celebrated.  How did you view them?


AH:	You see, Musa, the first thing is, what did the white man know about the Black person?  He knew the person as his maid, as his driver, as a person he bought his paper from, or the waiter who served him in the restaurant, okay. So there was no rapport, I mean, to us out in the streets over there.


	I've been putting it badly so far. I've been talking about maybe a Coloured or an Indian or an African.  But out there on the street we were all darkies. We referred to ourselves as darkies. Right? If an African was caught by the police for whatever, or an Indian was caught or a Coloured was caught, we just said, 'Oh, they arrested a darkie.' Okay. That was the language of the streets.  Perhaps the language in the papers might have been different, but we had no - there was just the darkies and the wit ous, okay. That was it. There were two race groups. The darkies, which embraced all of us; and the wit ous, which was everybody that was white.


	Now, as I said whilst we lived like that, ja, all those things sort of happened, the political things that happened. In my book, I've mentioned you know, right now Alan Boesak is persona non grata, for whatever reasons.  But in the time that you just mentioned he used to have rallies.  I remember several rallies he had at the Orient Hall, at the Gandhi Hall. And we used to attend. And I mean he was a forceful guy.  He dared the government to do what the hell they wanted to do. And he fought them. And those were rallies we went to because to be a darkie meant you had to be political. I mean, I don't think there was a darkie around at the time that was not political. He might not have been politically active, but he was a political person. You can't do the things you did to people and then not expect them to be political people. So they were political in every way. Some were active. Some attended rallies. Some actually led the rallies. Some went to jail for it, but the rest did their share too, whether they just made up the crowd that listened to them or walked in the street with the banners, or whatever. I mean, you couldn't have not been a political person. Everything you did hinged on politics. If I took my girlfriend out to the movies, I would talk politics.  It's the way I impressed her - how aware I am. You know, that I'm not just some idiot from the gutters. I'm a clever person.  See, I know politics. And she would impress me with her knowledge of politics. Politics was something we were weaned on. You know, babies are weaned on mother's milk. We were weaned on politics. It was a part of our lives.  Everything that happened was politics. I mean, if you can't sit on a park bench, you know why.  It's because of politics. And if you can't walk in a white area, you know why. It was because of politics. And you couldn't avoid politics.  It was rubbed into you at every opportunity. So you somehow ended up listening to these talks. UDF was very active at the time. I think Alan Boesak, that I mentioned earlier, was very active within the UDF. And I mean, the man was a great speaker and we were there to support him. Support him in the sense that we were there, present. We made up the numbers listening to him.


	From there we moved on, whether we went to the Himalaya for a dance or whether we went home and didn't do anything more, the point is we were there then.  And no political person can be effective unless he's got a crowd there that's somehow supporting him, isn't it?


MN:	Yes.


AH:	Ja, so you know, politics was everything. It was all what our lives were about. You couldn't avoid it. You can't say, 'I went to a soccer match, but I didn't see the soccer match', you know.


MN:	Yes. You come from a culture where youngsters obeyed.  You said that earlier on that anybody can discipline you...[interruption]


AH:	Ja.


MN:	And 1976 revolts being started by youth, how did you perceive it?  What was - how can you tell your views on it? Children starting the revolt.


AH:	You see, in '76 I can give you my view from the point of view as an adult. By then I was already an adult, okay. In '76 I must have been what - about 40 years old.


MN:	Yes.


AH:	My problem, of course, were our children. We were being alienated from our children. My children, and there are four of them, were in school. And they were being beaten up in the schools by the security branch. They led protest rallies. They were openly protesting against the government's policy and we couldn't understand this. Our attitude was education is the most important thing in the world. Get your education first and then protest afterwards. That if you're a doctor or you're a lawyer, people would listen to you. You're a student. Who's gonna listen to you?  Go out there and do it.  And the children would say, 'Sorry, it doesn't work that way.' Right.


	We had a problem. In fact, you know, Musa, the conclusion of this book, "The Lotus People" is about what we're talking about now. The problem that the parents faced of going out there and saying, 'What do we do? Our children don't want to go to school.'


	Don't misunderstand me. They were going to school. But they were only going to school because school was a perfect rallying point. That was the reason for going to school - not to study. They could all meet in one place.  They didn't have to go to some public place to meet. So they went to school just to get together and pursue their activities of opposing the government. But they were boycotting classes.


	Now we had this problem. And in this book, "The Lotus People", as I was about to tell you, there are four friends who at the end of the day are forced to face up to the fact that their children were fighting for freedom, and that they were doing nothing much themselves, the parents.


	And they had this unhappy situation that if they took part in politics so that the children would not think too badly of them, they would obviously be destroyed by the government.  If they didn't take part in politics they would lose their children, because the children would then not look up to them anymore.  Either way they couldn't win, so to speak, you know.


	So when you talk about the '70's, by then I was an adult.  I had my children and I had a problem. Somebody, at the time, said, and I've got that in my book too that, 'Well, what are you doing for freedom? What are you doing to fight for freedom? The children are doing it, but what are you personally doing?'


	You go to a rally and you see this 90-year-old woman, that's Dr Goonam's mother who can barely walk, and she's holding a flag and leading the rally. The children see this and they come home and they see you. You know. And then they compare.  And what do you think, what conclusion do they come to?


	So it was a very traumatic period for the children as much as for the parents. And without sort of disclosing too much, if you read the book, "The Lotus People" that is where it ends with that problem that has to be addressed by these four close friends. They have to decide, 'What do we do?  We either join our children.'


	In other words, as far as the children were concerned, if you didn't join them, you didn't belong to the ANC, and you didn't fight for liberation, then you were the enemy. That's it.  You were the enemy. It didn't matter that you were not White. It didn't matter that you were their father or their mother or whatever. You were the enemy.


	So it's a question that's - it's a loaded question you're asking me and I'm just trying to answer it the best way I can.


MN:	Yes, Sir. And in your own opinion when can you say the defining moment in South African history came about?  When did you see that now things are changing?


AH:	No, I don't think things ever really changed, Musa.  I don't think there was ever a defining moment where we felt now, things are changing for the better. The government did a lot of funny things. I mean, you know, they give you little perks here and little perks there and said, 'Oh, now you can go to a white hotel.'  Or 'Now, you can go and have a drink in a white restaurant' or something.


	It's not what we wanted.  We're very happy with our own kind. So none of those things were defining moments.  What was defining is '94 when finally we had open elections and the will of the majority is what decided what should happen in this country. Ja, that was a defining moment. All the other things were just, you know, window-dressing.


MN:	Let's talk about "The Lotus People" for a while without giving much what's in it.  Why the title, "The Lotus People?"


AH:	The Lotus flower, of course - remember this, that I'm writing the book from the point of view of an Indian, an Indian who lived in the Casbah, which is predominantly Indian, right. You write best that which you know about the best, right.  I mean the Lotus flower is an Indian flower.  It has religious significance. It has cultural significance.  There are many other things about the Lotus flower and that that in like the Lotus position in Yoga, it all denotes or points towards being Indian.


	Not Indian, Indian.  I mean I'm an Indian.  I'm proud of my genetics, but I am a South African. And I'm saying within the South African context, I'm talking about these people who came from India - these Lotus people - and how they thought.


	So when I called it "Lotus People" to say, 'This is what I'm talking about, and what their life was like and how they lived.'  But now this is a book that covers some 550 pages. It's not a thin book.  And goes back - it starts somewhere in 1880 and comes right up to 1980, right up to the time when resistance was really now one of violence.


	The time had passed where you were gonna talk anymore.  The more you talked the more the white government thrived, you know. And if you talked very forcefully, like Mandela did, then they locked you up.  They were actually saying to you that the politics of peaceful resistance was not available to you, because Mandela never ever talked about violence. He talked about, 'Let's come to some understanding. Let's come to an arrangement.' And what do they do. They locked him up.


	So, of course, the next obvious solution was violence. If talking to you is not gonna get us anywhere, then we'll have to resort to violence. And that was around the early 80's, mid-80's. And that's where I stopped. And I think everybody knows what happened after that. After that we got our freedom and we got our independence and - freedom and independence, yes, we've got that.


	In other ways we've got other problems. There's crime that is out of control. There's a lot of corruption. We know that. But it's alright. It doesn't worry me. When India got its independence in 1947, believe me, there was a lot of crime and there was a lot of bribery and there was a lot of corruption.


	And the government of the time, to put it nicely, was a very recreant government. I'm talking about India, right, when they got their independence. So, it's happening here too and I think that's understandable. You know, people have been deprived. They've had nothing. You will always get somebody who will say, 'I'm gonna try and line my pockets.'


	But you need maybe two, perhaps three, elections to correct that. I don't think you need another election to correct the crime problem. Somebody needs to address it now. It's not helping us.


	But the other thing is, I think, ja, they will find their way and we will find the answers. If you look at the papers, unlike in Indiaat that time, we are open about it. You read about it. They catch a person, they lock him up, they charge him, right. Whether it's been for bribery or corruption or whatever reasons.  They are charging the people. They are actively addressing the problem.


	Recently was the situation where they had this huge amount of money to make life easy for the poor and the street children. And they came up with the fact that - they stopped it, because the people in charge were lining their own pockets with that money.


	So the right things are being done. It takes time. A new government; without the history of running a country;  getting its infrastructure together. And also now suddenly having to provide for 40 million people, or whatever our population numbers are. I don't know. Call it 40 million.  Now this government has got to provide equally for 40 million people.


	The Nationalist government or the apartheid government only had to provide for about 4 million people. And the source of income was the balance of 36 million people.  They robbed us - we won't use that word.  Looted us, took our money, made us into slave labour, whatever, to see that 4 million people were okay.


	So maybe I don't think we must lose track of the fact that there is a big job that has to be done, apart from the fact that the government has got a big number of people to satisfy. I don't go along with this argument that people give me that, 'But there was so much crime 10 years ago or in '94' - 8 years ago.  'It's only when this government came in power, crime has gone out of hand.'


	I don't know. You know, you can talk about crime maybe here in the city. It wasn't so bad. That was there in the townships. It was there in the Casbah. There was a lot of crime in the Casbah.  I mean there were gangsters and gunfights and knife fights and all that sort of thing. That was crime. It didn't happen on the beachfront. Kept that lily white.


	So crime was there.  Let's not confuse ourselves and try to act as if there was no crime then and now crime has gone out of hand. It's not so. There was crime then too, but it was restricted to the ghettos, to the townships, into the darkie areas.


	Now it's open and everybody's living everywhere else and the crime has come out into the open and, of course, these people are making a fuss about it. Give it time, I think, you know.


MN:	Even though you were not politically involved - and that is actively. You are. Everybody is politically involved.  You've already explained it.  What do you make, or how did you feel with the - or should I start here first.  What do you think made the National Party government concede or agree to negotiation settlement?


AH:	Musa, I'm talking to you as a layman.  The fact that I wrote a book doesn't make me into an academic, okay.


MN:	Yes, Sir.


AH:	So as a layman I don't think the National Party conceded anything. I don't believe that. I don't think they conceded a thing. What they did is found another way of hanging onto power.  That is what I think they did.  They never conceded a thing. They realised that it was a matter of a few years, and there would be a total upheaval in this country. The people had reached a stage where they will just go out over there and destroy everything in sight. It's like saying that, 'The house you're living in was my house. If I can't get it back peacefully I'm gonna blow that house up.'


	And I think that is what was coming. They saw it. They saw all the infrastructure that they had, their businesses, their total control of the minds, everything else, and they realised that one way to delay losing all that was to say, 'Okay.  Let's have a democracy.'


	Of course, we know it. All of us know it. Who are we kidding? The real economic power is still in their hands.  And that is what they conceded. Or that is why they conceded political power, because they were going to lose the economic power too. So they tried to save the economic power. It will go on for a while, I suppose. Eventually that will correct itself. So when you say, what do I think made them concede, I don't. I'm talking to you as a layman. I'm saying they conceded nothing.  They just found another way of protecting their wealth, and I am pretty sure that if you now go to the Swiss banks, go to Geneva and ask them to open up their books, you'll find a big number of those guys who were in government who so nicely conceded, as you put it, pumped a lot of money.  Because it's strange that in that two or three years leading to '94 our foreign debt went out of all gear.  The money was pouring out of this country. Where was it going? I think it was going into these peoples' bank accounts.


	And I think that that's something somebody should address and say, 'That money belongs to this country. Let's find a way of bringing it back.' And I think every guy who was in government, depending on his position, lined his pockets and they got the money out. So they conceded nothing.


MN:	Do you think we should have gone the Zimbabwe way - what now is happening to Zimbabwe? Think we should have, especially in the question of land, do you think we should have gone the way...[interruption]


AH:	Do you think that if you own 10 acres of land and I took it away from you by force. I mean, remember that it was taken away by force, by guns, right. Do you think it would be wrong of you to take it back from me by force? I don't think so. There's no Zimbabwe way. I don't know what people call it, but do you think we should go the Zimbabwe way?  I don't know.  There is no Zimbabwe way. I know the way of justice.  Do you know Anglo-American - it's a South African White-owned company - owns something like 2 million hectares of land in Zimbabwe.  2 Million hectares of land.  That's a pretty big stretch.  For what?


	Look, I don't know Mugabe.  I don't know politics and I'm talking to you as a layman, okay. But you look at Zimbabwe. Then you tell yourself, there is a White farmer.  He owns five farms.  Each farm is 90 000, 100 000 acres, or even bigger. And he's only farming on one farm. The others are just lying empty.


	And when, prior to the Lancaster House Agreement, when the government said to them, 'Fine. We'll only buy the farms that you are not farming.  We'll buy it.'  I think that's a great concession, you know. I steal your house and they say, 'Okay, but you can buy it back.' And that's what they were offered. And they refused.  Ha.


	Look here, I'm talking for myself, okay. I see nothing wrong with Mugabe, okay.  People say there's a better way of doing it. What better way? From what I know, at the Lancaster House Agreement, America and Britain were supposed to give him the money with which he was supposed to buy these farms. They reneged on that agreement.  They didn't give him the money. Now, if my facts are correct and that is true, then he's only taking back what's his. And if you object to somebody taking back what's his, well, I don't know.  That's your opinion.  I don't object to it.


	Now, will we go the Zimbabwe way? That was your question.  As I said, I don't think there's such a thing as a Zimbabwe way. I'd love it, because - well, okay, I would love it because my father owned no land or property. But all those people that own their property - forget about the farms. People who own property in First Avenue and Mitchell Road and Cowie Road and Florida Road, let them go back and take their property.  Take it back.  Nice.


	I think we should do it in a more civilised way. I don't think we'll go that way. We've got a Constitution. We've got a Bill of Rights, you know. I think it won't happen here, but we'll do it in a far more civilised way.  People can't sit - I mean, I can't, my wife and I can't live in a ten-bedroom house, right, while ten people in the back yard are living in one room. I should move out of there and go and live in a three-bedroom house, perhaps. But I can't hang on to these luxuries that I did nothing to earn.


	So I don't know. I don't know if I'm even answering your question. I'm just saying that I don't believe there's a Zimbabwe way.  I believe there's a way that says justice.


MN:	Mr Hassim, did any member of your family suffer from any human rights violations during that period?


AH:	My family, personally?  My immediate family?


MN:	Yes.  Anybody in the family.


AH:	No, not really.


MN:	Not really.


AH:	No, not really.


MN:	Okay.  What's your opinion - what was your opinion on the TRC?  Was there need for it?  Did it achieve its goals?


AH:	I don't know if it achieved its goals, but I think that it was very important that they should have such a commission, because I used to find it very strange that every white that I knew and every white that I met - I'm talking about in the apartheid years - everyone of them, without exception, that I got slightly close to, in whatever form, would say to me, 'No, no, no, it's not right. Apartheid is not a good thing.'  They will all say apartheid is not a good thing.


	And then there'd be elections and they'd be the ones who are voting and the Nationalist Party would get in with 80 or 90% of the votes and I'd think that's strange, you know.  How did it happen, because all these guys say to me they don't like apartheid and then when it's time to vote they vote obviously for apartheid.


	So yes, it affected us in the sense that these whites were sitting, they had everything for themselves. They kept all the prime - the plump stuff for themselves.  I've lost a bit of the question you were asking me.


MN:	I was talking about the TRC itself.


AH:	The TRC, yes, exactly.  Now, taking this - extrapolating that same thought, I think a lot of them will carry on saying, 'Hmm, I don't like that. I didn't like apartheid. I didn't know this was happening. I had no idea people were being murdered and killed and tortured.'  The TRC brought it out and now they can't say, 'I didn't know.'


	It weakens their argument, because they go around arguing how good they were, how they built this country. Right.  How they made it into an economic power house.  'And look, what you guys are now doing.  Look what you darkies are doing to this.'  And one needs to say, 'Hey, hang on' you know.  'That's all very good, but do you know about all this?  Do you know about people like Prime Evil?' as they called him, you know.  'And people like that, do you know what they did?'


	They can't say they don't know.  I have found that since this Truth and Reconciliation Commission a lot of Whites have toned down their arrogance, because it's coming through to them. I don't believe they didn't know. I think they knew all along what was going on, but it suited them to say they didn't know, because they were getting the benefits, so, you know.


	Now they can't say, 'I don't know.' Now they know what everybody knew. Now they also have to admit to it. And that's taken a bit of their arrogance away and perhaps made it possible for us to live a little bit better.


	Yes, I think it served a great purpose and it should have been taken even a little bit further. And apart from that too, it's like anything else - what I called, a catharsis. People have to take it off their chests too and get on with life.  And I think TRC served that purpose too.


	But I'm talking about mainly from the point of view of the darkie.  I mean, if the white man wanted to get what he did off his chest, I think he needed to go to church. He didn't need to go to the TRC, because he was the perpetrator. So he needed to go and ask for forgiveness from God or somebody.


	I mean, we darkies who suffered under it, we just needed to point out, 'Look buddy, you did this to me. I'm not gonna go and hit you now or punish you or do anything. I'm just saying you did it. Let's both you and I acknowledge it and say, let's not repeat it. Don't stand there now say, I'm robbing you of your wealth or I'm taking your job away from you.'


MN:	Mr Hassim, can we turn off?


INTERVIEW ENDS
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